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What kinds of healings are associated with contemporary Christian
healing ministries, conferences for training Christians in praying for healing,
and such ministry in many evangelical churches? How do medical doctors
perceive the healings? How do healings relate to the revelations known as
"words of knowledge" (I Cor. 12:8; 14:24-25)460? Can associated physical
phenomena be explained by psychological mechanisms? Why does God
appear to heal some kinds of people more often than others?

These are important questions which for the most part have been
ignored by critics of healing ministries, who have tended to concentrate on
theological and historical questions rather than medical, sociological or
psychological aspects.461 These are the dimensions to healing which I wish to
examine in this chapter, since the theological issues have been addressed by
other contributors to this book. In particular I shall present some of the
detailed findings from my comprehensive follow-up study of one of John
Wimber's conferences as an example of contemporary cases of healing.

In 1986 a detailed questionnaire was given to all those who attended
John Wimber's Signs and Wonders (Part II) conference in Harrogate,
England. The questionnaires were collected just before the final session of the
conference. Out of the 2,470 people registered for the conference, 1,890
returned usable forms, producing a response rate of 76.5% (which is very high
in comparison with most sociological surveys). These were processed
through a computer at Nottingham University.

Using a random number table, I then selected from these 1,890
respondents a random sample of 100 people whom I followed up between six
and ten months after the conference. With ninety-three of them I was able to
conduct in-depth personal interviews, involving my traveling almost
literally throughout the length and breadth of Britain. Another seven people
had to be interviewed over the telephone or by mail because they lived
outside Britain or were unavailable for other reasons. My research combined
the breadth of the questionnaire with the depth of the interviews. Some
other potentially interesting cases outside the random sample were also
followed up by telephone, mail or personal interview. Where appropriate,
specialist medical opinions were sought regarding various cases of healing.
Although each patient signed a form consenting to the release of confidential
medical information, the doctors varied considerably in the extent to which
they were willing to co-operate.

Much criticism of evangelical healing ministries and, in particular, of
John Wimber and the Vineyard Christian Fellowship has been expressed in
print recently. The research described above followed on from the
preliminary study which I had undertaken in 1985 of John Wimber's Signs
and Wonders (Part I) conference in Sheffield. My report on that conference
was published as an appendix to Wimber's book Power Healing.462 The report
was apparently available to Donald Lewis, who later wrote that his intention
was, "to reflect upon my own experience of John Wimber's conferences,
rather than to critique what he has written (although I have read his books).
My aim is to evaluate one such gathering from the vantage point of an
observer-participant."463

Although participant-observation is a standard research method among
cultural anthropologists like myself, it is almost always supplemented by indepth
interviews and attempts to understand the perspectives of the
participants themselves. Unfortunately, almost all of Lewis' evaluation was
of Wimber's theology: he gave no evidence of any interviews with other
participants, assessments of the accuracy of "words of knowledge,"
evaluations of the kinds of healings which took place or analyses of other
aspects of the ministry.

What sounds more impressive is the so-called "medical evaluation of a
Wimber meeting" presented by Verna Wright, FRCS, Professor of
Rheumatology at Leeds University, when addressing a conference in London
on 15 November 1986. Wright's so-called "medical evaluation" is based on
the second-hand opinions of five unnamed doctors whose description gives
no indication of any attempt to interview other participants.464 As is the case
with other observers, many of the comments tend to be more of the nature of
opinion than fact, largely because of the absence of systematic data collection.

                                                            Medical Views of Healing

It is not surprising that Wright should have come across cases of people
who were not healed after receiving prayer at one of John Wimber's
conferences, because these are the very people who are likely to go back again
to their doctors afterwards for further treatment. By contrast, many of those
who had received healing after prayer had seen no need to consult their
doctors again. This process means that some medical doctors are likely to
hear a disproportionate number of "negative" cases.

Other doctors, however, confirm that they have come across cases of
apparently inexplicable recovery following Christian prayer. "More and more
Christian doctors, cautious by nature and training, are beginning to expect the
unexpected. In ways that defy medical explanation they sometimes see
instantaneous, sometimes gradual, reversals of the disease process. 'It's an
answer to prayer,' they confess."465

Some of the most thorough investigations in this area have been
conducted by Dr. Rex Gardner, a Consultant Obstetrician and Gynecologist.
His Presidential address to the Newcastle and Northern Counties Medical
Society was published in the prestigious British Medical Journal and
contained half a dozen medically documented cases of otherwise inexplicable
healings associated with prayer in Christ's name.466 Following on from his
article in the British Medical Journal, Gardner wrote a book containing many
more well-documented contemporary cases of Christian healings which
could appropriately be described as "miraculous".467 One of them, for
example, concerns "Rebecca," a nine-year old girl whose audiograms and
tympanograms showed a hearing loss of 70 decibels in her right ear and 40 in
her left. "The consultant confirmed that she was nerve deaf in both ears and
that there was no cure, no operation, nothing he could do." However,
Rebecca and others among her family and friends began to pray for God's
healing. On 8 March 1983 Rebecca had to attend the audiologist to obtain a
new hearing aid. The following night, at 9:30 PM she came running down
from bed to say, "Mummy, I can hear!" Her parents tested her and found she
could hear even their whispers. When they telephoned the consultant, he
replied, "I don't believe you. It's not possible. All right, if some miracle has
happened I am delighted. Have audiograms done." Rebecca's audiograms
and tympanograms were normal on the 10th March 1983--forty-eight hours
after the audiologist had seen her and knew she was deaf. Both the
audiologist and the consultant were unable to give any kind of known
medical explanation for the healing.468

In my follow-up study of John Wimber's Harrogate conference, I found a
number of cases which were similarly difficult or impossible to explain away
by reference to known medical processes. One of those whom I followed up
told me how in 1983 she had received many injuries to her neck, back, arms
and right knee when she had been involved in a "severe car crash." She had
prolonged treatment, including frequent physiotherapy sessions, but
continued to have pain in her right knee. In 1986 a consultant diagnosed her
as having contracted Hoffa's disease in her knee. This is "post-traumatic
intra-pattellar fat pad syndrome," but once the condition is established it is
"virtually incapable of cure other than by surgical excision [i.e. cutting out] of
the painful piece of fat."

However, at John Wimber's Harrogate conference this same woman
received prayer for her knee and discovered a very significant improvement:
"Now it's so much better that the only time I feel it is if I've been for a long
walk or bang it against something . . . [such as] when I knocked it against some
steel railings and knocked the knee badly . . . ." She therefore said it was "90%
to 95% healed." Some people, however, might say it was actually 100%
healed, if these isolated incidents were due not to the Hoffa's disease but to
natural bruising or other factors.

In this case, the woman's doctor, in reply to my inquiry, could only
repeat the consultant's opinion that it is "virtually incapable of cure" except
through surgery. He then commented, "I gather she is now very much better
and she regards herself as cured."469

This kind of case certainly does not fit the superficial opinion
(unsupported by any objective evidence) that the healings which occur at
Wimber's conferences "are not real miracles at all but are only self-induced
'mind cures' for relatively innocuous and unverifiable ailments."470 In an
appendix to my book Healing: Fiction, Fantasy or Fact? I list all the different
types of physical complaints for which people received prayer at Harrogate.471
I also give the maximum, minimum and mean (average) degrees of healing
for each condition on a nine-point scale from no healing (point one) through
to total healing (point nine). The sixty-eight cases reported of total healing
included conditions as diverse as arthritis in the neck, hand or leg; severe
bone malformation due to injury; painful and swollen lymph glands;
inability to hear in the higher register; eye squint; hernia; prolapse of the
womb; cystitis; allergic reactions; vaginal bleeding (which had been
continuing for twenty-five days); sleeping sickness; endometriosis; urinary
problems; fever; breathing difficulties; and pain behind the eyes.

Among the 1890 people who filled in a questionnaire, 621 had received
prayer for some kind of physical healing. As some of these had prayer for
more than one condition, there were a total of 867 cases. By the end of the
conference, some noticeable improvement was reported in 58% of these cases.
It is significant that, when I followed up the random sample of 100 people
between six months and a year later, virtually the same percentage (57%)
reported a sustained and noticeable improvement since the conference.

Although healings did take place at the conference itself, the primary
intention of the conference was to train Christians to pray for healing in their
own local situations. I therefore asked those I interviewed to what extent
they had put the teachings into practice, and what results they had obtained.
Though many had prayed for other Christians, with varying results, some of
the most interesting cases came from the minority who had been willing to
try praying in this way for non-Christians. Often they saw signs of God's
power in unexpected ways. For instance, the following account was related to
me by a young woman in a northern English city:
"We'd been doing a scheme of door-to-door visitation . . . but I
started off on the wrong street. I knocked on the door and then
realized that we'd already done that street--but in fact no one
had visited that house. I explained who we were and asked if
there was anything she needed. She then said, 'My baby's got
cancer.'

. . . I'd only been a Christian eight months, and it was a first in
everything. I spoke to [my vicar] and he encouraged me to pray
for the baby. . . . I'd been to Harrogate with him--just for the
last day, and then I went to the team visit at the Grammar
school--and he told me to do what I'd seen them doing.

I saw stage by stage, week by week, [the baby's] recovery. . . .
One day . . . I prayed all day. . . . I couldn't get him out of my
mind. . . . Even by bedtime I was still praying. I was about to
give up because I felt God wouldn't heal unless [the mother]
made a commitment [to Christ]. The next day [the baby] was
pronounced healed."

>From the hospital consultant concerned, I was able to obtain copies of the
baby's records. They confirmed this account in detail, and showed that the
tumor did suddenly disappear in between two of the hospital examinations.
It was also at the time when this young Christian had been praying.472

The consultant claimed that this was a case of "spontaneous remission."
However, the available medical literature on this particular type of tumor--
called infantile fibrosarcoma--contains no reference to any other case of
"spontaneous remission." In fact, a detailed follow-up study of forty-eight
cases showed that eight patients had died and the others had been treated by
surgery, sometimes followed by chemotherapy or radiotherapy. The more
severe cases had required amputation of the limb. There were no recorded
cases of "spontaneous remission."473

The case detailed above, in which the tumor disappeared after persistent
prayer and without any medical treatment, was in fact a severe case. It
involved a malignant tumor which had grown around the nerves and
arteries. Treatment of it would normally have necessitated amputation of the
baby's arm. The consultant had no other explanation but the rather unlikely
one of so-called "spontaneous remission."474

"Spontaneous remission" is in itself a loose, catch-all term which does
not explain anything but simply admits that an explanation for the recovery
is beyond the present bounds of medical knowledge. Christians who have
been praying interpret the events as a divine intervention, but the doctor has
no other medical term than the rather hollow one of "spontaneous
remission." In a case of this kind, to speak in terms of probabilities and
statistics seems a more fruitful approach than arguing about whether or not
the healing can be "explained away" by calling it "spontaneous remission."
Such arguments involve the well-known problems of the "God of the gaps"
theories, and seem to involve a rather mechanistic, nineteenth-century view
of the universe. Nowadays, scientific progress in fields as diverse as genetics
and nuclear physics makes much more use of probability and statistics. In
medicine too, new drugs are tested and the results analyzed according to
whether or not they are associated with a statistically significant difference
among a sample of patients: they do not necessarily produce cures in
everyone. Similarly, in examining cases of miraculous healing, a more
fruitful approach is to ask how likely it is that particular results would have
been produced by known medical treatments. Very often, we find that prayer
is associated with outcomes which would have been very unlikely from a
medical point of view.

                                            Words of Knowledge

A statistical approach is also very useful in analyzing the revelations
commonly referred to as "words of knowledge"475. Certainly some of these
seem to be very "general" and could be expected to apply to at least one or two
people in a congregation. More specific ones, however, are less easily
dismissed, as I demonstrated in my report on Wimber's Sheffield
conference.476 A good example of a highly specific word of knowledge
occurred at the Harrogate conference, when John Wimber announced the
following revelation:
"There's a woman named Janet who at eleven years of age had
a minor accident that's proven to be a problem throughout her
adult life. It had something to do with an injury to her
tailbone but now it's caused other kinds of problems and so
there's radiating pain that comes down over her--er--lower
back and down over her backside and down her legs. It has
something to do with damage to a nerve but it also has to do
with some sort of a functional problem with the--um--I think
it's called the sacroiliac."

There was indeed someone who matched this description exactly. She
was in the overflow hall down the road, where she received prayer for
healing. Over a year later she wrote to me, "My back appears healed and I am
not receiving any discomfort from it." Elsewhere I have analyzed this
example and worked out the statistical probabilities of correctly guessing all
these features by chance alone. I found that, even with very conservative
figures, the chances against accurately diagnosing all these various details by
chance alone were at least three million to one.477

Moreover, those responding to such highly specific words of knowledge
also tended to report higher degrees of associated healing than those
responding to less specific revelations. This process is obscured in the overall
percentages of people receiving healing because at the Harrogate conference
many more people responded to a less specific word of knowledge for anyone
with skeletal problems (including arthritis) to receive prayer: their degrees of
healing ranged from "a great deal" or "total" healing through to "little" or
none. It was only in the subsequent statistical analysis that I discovered the
tendency for more specific words of knowledge to be associated with greater
degrees of healing.478

One of Wimber's critics--Dr. Peter Masters of the Metropolitan
Tabernacle in London--regards supernatural revelations in the Bible as
divinely inspired but classifies contemporary revelations like those given to
Wimber as examples of occult "clairvoyance," which he describes as
"disobedient to God's word and highly dangerous."479 He is right about the
dangers of occultism, but may be mistaken in classifying all modern
revelations, including those occurring in Christian contexts, as "occult".480
Certainly I have found that the revelations associated with Wimber and some
of his associates are far more specific and accurate than comparable data
available from scientific studies of "extra-sensory perception" or of the
revelations attributed to psychics and mediums.481 There is also evidence of
fraud involving a well-known British medium named Doris Stokes.482
However, in my studies of Wimber's conferences I have been able to rule out
the likelihood of fraud on the grounds that those registering for the
conference had no previous contact with the American visitors. The
conferences were advertised in popular Christian magazines and organized by
different groups of local Christians who had no control over those who might
apply to attend. Moreover, through their exposure to the training received at
Wimber's conferences many "ordinary" Christians have also begun to receive
similar kinds of divine revelations in the course of their own ministries.483

                                                                       Inner Healing

Another area of controversy concerns what is variously called "inner
healing," "healing of the memories" or "emotional healing". Often this
approach to healing is concerned with overcoming the effects of past hurts
which can affect attitudes and behaviour in the present. Matzat argues,
however, that the main founders of "inner healing," especially Agnes
Sanford and Morton Kelsey, took their ideas from secular psychology. In
particular, the ideas behind ministering to childhood hurts buried in the
subconscious are said to be taken from Sigmund Freud's "depth
psychology".484

To a large extent, it is possible to accept this general criticism of Sanford
and Kelsey even if one might quibble with some of the details. However,
influential practitioners of "inner healing" are aware of some of these
difficulties and they warn against the uncritical use of certain kinds of "inner
healing." For example, John Wimber writes,
"I am using the term 'inner healing' sparingly . . . because
different authors use it to mean so many different things,
many of which I do not agree with. In many instances inner
healing is based on secular psychological views of how our
personalities are formed and influenced. But where these
views contradict the biblical teaching, they must be firmly
rejected."485

Matzat further claims that methods of "visualizing" Jesus in various
scenes from the past (as advocated by Agnes Sanford or Rita Bennett) were
borrowed from Karl Jung, another major founder of modern psychology.486
However, although I came across many cases of "inner healing" in my study
of John Wimber's Harrogate conference, very few of them involved a person
receiving a visual picture of Jesus. Wimber in fact says that they do not
encourage such visualization. Instead, most instances of "inner healing"
were dealt with by forgiveness, repentance, confession and other widely
recognized biblical principles, without recourse to "visualization."487

Nevertheless, there are cases in which Jesus does appear to people and
minister appropriately to their inner hurts. One of the most dramatic
instances concerns "Jill," a seventeen year old girl who had come to live with
her pastor's family. The pastor's wife told me the following story:

" . . . Her parents divorced when Jill was four years old. Her
mother was anti-Christian and would have nothing in the
house which was Christian. Jill became a Christian when she
was ten and had to carry her Bible with her and sleep with it
under her mattress or else it would be destroyed. . . . Her
mother's boyfriend subjected her to all forms of abuse--
everything. Jill's sister who is two years younger had
everything lavished upon her but Jill was totally deprived. . . .
After she came to live here, she woke every night screaming
with nightmares from what her mother's boyfriend had done
to her. No man could go near, only I could. . . .
[One night we] heard her rattling the door in her nightdress.
We took her back to bed and as we were doing so we were
aware she was talking--in a very childish voice. . . . She talked
as a four year old. . . . It was the time of the divorce and she
relived it: horror and horror. ([Her mother's boyfriend]
sexually handled her, burned her, choked her--she was literally
going red in the face and not breathing: we couldn't believe
what we were experiencing.) She would even say what she
had for dinner--but at the end of the day said, 'My Jesus is
coming. He's so big.' It was so delightful. She gave a full
description of how he was dressed: 'Long, white and shiny, and
a shiny thing round his waist. Gold varnish on feet and hands,
a pretty sticky-up thing on his head--and his eyes, his eyes . . . '-
-four year old language. The first one was 'Mummy's friend'
but 'My friend is big--my friend is bigger than your friend.
Mind your head, Jesus, don't bump your head on the door.'
Then he'd come and minister to her. He had pockets on his
robe: 'I wonder what he's got for me?' Cream to soothe bruises
or beating, plasters to put on. Something to eat--she was
starved as well. She would go through the motions--a big
strawberry milkshake. . . . "

There is no way in which I could attribute this girl's experience to the
influence of suggestion. In fact, Jill's pastor and his wife recorded her later
experiences and were able to confirm the accuracy of her memories from her
own diaries. They took it in turns on successive nights to be present in Jill's
room when they began to hear her talking. On two occasions, while Jill was
being ministered to by Jesus, they saw a mist or cloud filling part of the room.
It was so dense on the second occasion that it "covered half a chair, blotted out
the dressing table and just a bit of the mirror was poking out of the mist."
They later identified it with the Shekhinah cloud of God's presence and glory
which is mentioned in the Bible (e.g. Exodus 33:9; 2 Chronicles 5:13-14;
Matthew 17:5).

One other detail further highlights the divine character of Jill's visions.
On one occasion, Jesus brought her a knickerbocker glory ice cream with a
large strawberry at the bottom. Later, when she went on holiday with her
pastor's family, they all decided to have knickerbocker glories--Jill's first taste
of a 'material' one. Hers alone turned out to have a large strawberry at its
base!

Jill's experiences continued for a few months and were punctuated by a
recurring vision of a house, the rooms of which symbolized various areas of
her past life. As these were dealt with, the doors were shut on them. Finally,
Jesus took her outside the front door and across the lawn to where her pastor
and his wife were standing. He handed her over to them, indicating that her
treatment was over. After this, her visions of Jesus ceased.

The extent of her healing is shown by the fact that she has now been
accepted for training as a psychiatric nurse. During her interview for the
course, she was asked how she felt about dealing with sexually abused
children. Jill replied that she could handle it because she had been through
that experience herself. When asked if she needed counseling for it, she said
that she did not need it and told the interviewers about her own experiences
of healing. The fact that they recognized her healing and accepted her for
training as a psychiatric nurse testifies to the effectiveness of what Jesus had
done for her. Moreover, because of her own experiences she now seems to
have a special rapport with children who have been sexually abused, who
instinctively seem to know they can trust Jill.

We have to ask, therefore, whether God can make use of methods at
certain times which appear to parallel those of secular psychology.
Essentially, we have to ask whether the one who created humanity and
designed human psychology in the first place also knows the kinds of
techniques which are most appropriate for healing it. Are these methods
ones which God has made available because he knows that sometimes they
might be necessary?

Confusion has arisen because of a failure to distinguish between sources
and methods.488 For physical healing it is clear that God makes use of a
variety of methods, so why should the same not be true of emotional or
psychological healing? The Gospels record that Jesus used many different
methods for healing conditions which are all described as 'blindness' (though
the causes in each case are not specified). On one occasion Jesus gave a word
of command (Mark 10:52), on another occasion spat in the blind man's eyes
and then laid hands on them (Mark 8:23-25), and at another time rebuked a
demonic spirit causing the blindness (Matthew 12:22). On yet another
occasion he spat on the ground and mixed his saliva with mud before
applying it to the blind man's eyes and telling him to wash it off in the pool
of Siloam (John 9:6-7).

It seems that Jesus may not have been the first to use spit in healing
contexts but that he made use of an existing practice. In the same way, there
are no scriptural precedents for the divine filling of dental cavities, but such
miracles have been well-attested in recent decades from both North and
South America.489 If God can make use of methods which are widely used by
dentists of all religious persuasions, or none, can he also make use of
techniques for psychological or emotional healing which were humanly
pioneered in other contexts?

Most biblical passages relating to forgiveness and Christian attitudes are
addressed to groups rather than to individuals. Their focus is more on
preventing the need for 'inner healing' than on giving directions how to go
about it. However, in actual practice the Holy Spirit appears to make use of a
wide repertoire of methods, which in themselves might be neutral but can be
used for either positive or negative ends.490

                                                Physical and Spiritual Phenomena

Since John White is contributing a chapter to this book concerning the
physical manifestations which sometimes seem to accompany the working of
the Holy Spirit, here I shall confine myself to a few brief remarks arising out
of my own investigations.491

When some people at a Baptist church in Leeds began to display
behaviour such as shaking, weeping or falling over (Jer. 23:9; Dan. 10:10; Neh.
8:6, 9; Jn. 18:6; Rev. 1:10, 17-18)492  during a healing service led by some of
Wimber's team, a critic later described the events as a case of mass hysteria.
This opinion was expressed by a theologian with no training in psychology or
psychiatry. However, it led me to include in my follow-up interviews a
simple psychological test which gives a preliminary indication of the
plausibility of this explanation.

A retrospective study of a case of mass hysteria among some English
schoolgirls confirmed the hypothesis of Professor Eysenck that more
hysterical individuals tend to rank high on scales of both extroversion and
neuroticism.493 However, only twelve out of the one hundred people in my
random sample ranked high on both these scales, and all but two of them
were only just over the border into the 'high' category on only one of the two
scales. Nevertheless, virtually all of these 100 people had themselves
experienced at least some of the physical phenomena. I found that reports of
these experiences were spread across all the different psychological categories
of people and were by no means confined to any one psychological 'type'.
This argues against any theory that these physical phenomena can be
explained away by a theory of mass hysteria.

Another theory is that these phenomena can be explained away as a
form of learned behaviour. A number of experts agree that some form of
auto-suggestion can influence such behaviour in at least certain cases. In my
questionnaire at John Wimber's Harrogate conference I asked people to
indicate whether or not they had experienced such phenomena in the past or
for the first time at Harrogate. The question then arose how to interpret the
statistics. For instance, among those who had fallen over in the past, 69% (499
out of 725) did not repeat the behaviour again at the Harrogate conference. It
might therefore be argued that this was not 'learned behaviour'. On the
other hand, the fact that 31% did fall over again might be regarded either as
'learned behaviour' or else as further genuine ministry from God which
necessitated this kind of phenomenon. However, it was clear that 'milder'
phenomena such as the tingling or shaking of hands, weeping or changes in
breathing were much more likely to be repeated or else to be manifested for
the first time than were more 'dramatic' forms of behaviour such as falling
over, screaming or shouting. These 'milder' phenomena are often associated
with ministry to others (including weeping in the context of intercessory
prayer) and are quite likely to be repeated, whereas phenomena connected
with receiving ministry tend to recur less often and usually cease once the
ministry is completed.

For well-known phenomena like falling over it was more difficult to
test for the influence of suggestion because many of those present at the
Harrogate conference had attended other Wimber conferences or heard about
them. This was particularly the case for a dozen commonly occurring
phenomena publicly mentioned on the third day of the 1985 Sheffield
conference during a workshop on physical healing--by which time the
participants had already witnessed most of these forms of behaviour.

However, when I later tried to classify all the different kinds of
phenomena actually reported on their questionnaires by participants at the
Harrogate conference, I found that I needed over two hundred different
categories. Most of these were very difficult or else impossible to explain away
as due to 'suggestion'. They included sensations of something like
"electricity" or a "force field . . . like something out of Star Wars."494 A few
people spoke not of heat (which could be due to suggestion) but of "cold
sensations" or "severe chilling."495 Several people mentioned experiences of
a heavy weight or pressure upon parts of their bodies, particularly the head or
chest.496 Others felt what they variously described as like a "mantle," a
"blanket" or a "heavy sheepskin coat" over them. A few found themselves
unexpectedly outside their physical bodies, in one case looking down on her
own body receiving ministry while "resting in the Spirit" on the floor.497
Two people mentioned smelling fragrances of flowers. One of them
afterwards asked the young German man next to her if he had smelt them
too. At first he replied "No," but then he "reluctantly" told her that during
that session he had "walked in the garden with the Lord."498

It is difficult, and in several cases probably impossible, to explain away
these and other kinds of experiences as due merely to 'suggestion'. There are
also many other accounts of individuals with no prior exposure to this kind
of ministry, or teaching about it, who have nevertheless experienced some of
these phenomena. A clear example occurred in 1992 at my own church in
England. In my message on being "open to God" I had not mentioned these
kinds of phenomena at all, but when the Holy Spirit was invited to minister
to people the first person to display any kind of "unusual" behaviour--and
the only one to "rest in the Spirit"--was a Ukrainian girl who was visiting us
at the time. I knew that she had definitely not come across such phenomena
previously in her limited contacts with Orthodox or Catholic churches in the
Ukraine.

                                            Whom Does God Heal?

We do not know why God seems to heal some people but not others.
Why did Jesus heal one man at the pool of Bethesda and apparently leave
other invalids alone? Wimber suggests that a clue is given in John 5:19,
when Jesus says that the Son can do nothing by himself but only what he sees
the Father doing, but this still leaves unanswered the question of why some
are healed when others are not.

The fact that some 57% of my sample reported a sustained and noticeable
physical improvement following prayer has been regarded by some as a
surprisingly high percentage. Others, however, ask why the remaining 43%
did not receive such healing.

John Wimber himself only prayed with a small number of these people
because the primary focus of the conference was on training other Christians
how to pray for healing. The ones who prayed were usually members of
Wimber's team, often in conjunction with ordinary delegates to the
conference who later began to assume more leading roles in praying for
others. Since the intention was to provide opportunities for "learning by
doing," many of those praying for others were relatively inexperienced in this
kind of ministry. I have heard of one instance in which a woman who did
not receive healing at a Wimber conference in Brighton was subsequently
healed through the ministry of Andy Arbuthnot of the London Healing
Mission.499 Arbuthnot comments that in this case what God wanted to do
first was to deal with the effects of certain emotional traumas in the woman's
past which were affecting her physical health. Presumably these other kinds
of needs were not discerned by those ministering to her at Brighton. Another
comment on my statistic of 57% receiving noticeable and sustained physical
healing comes from the director of Ellel Grange, a healing centre in the north
of England, who assumed that some of those ministering had not discerned
the need for rebuking evil spirits associated with certain illnesses. He
presumed that the rate of healing would have been higher if more of those
praying for others had discerned the need for a ministry of deliverance from
demons.500

Such ideas may account for some but by no means all cases in which no
healing was received. A good example is that of Jennifer Rees-Larcombe, who
between 1982 and 1987 had five serious and life-threatening attacks of
encephalitis, an inflammation of the brain and meninges, further
complicated by inflamed nerves. Between these acute episodes of illness, the
inflammation of the brain, meninges, nerves and muscles seemed to remain
in a chronic form and was labeled by the neurologists as Myalgic
Encephalomyelitis. Her continuous pain, loss of balance, muscular weakness
and fatigue meant that she had to use a wheelchair when she needed to go
more than a few yards. Doctors had recognized their inability to provide a
cure, only alleviate some of the symptoms. Jennifer was receiving the highest
level of State disability allowance and was told that her condition had
deteriorated to the point where regular assessments would no longer be
necessary--that is, they did not expect her to recover. She had also been to
many Christian healing meetings but had not been healed. In fact, she even
wrote a book entitled Beyond Healing, and the Lord gave her a ministry of
encouraging those who were suffering. However, when the Lord eventually
did heal her, he chose to use not a well-known person such as John Wimber
but a recently converted young colored woman who, on account of her own
past sins, had felt she was "not good enough" to pray for Jennifer. When she
did pray, it was a simple and sincere prayer of faith through which God
healed Jennifer.501

Jennifer's healing was publicized on the front page of the local free
newspaper in her home town of Tunbridge Wells, and became a well-known
sign of God's power. In John's gospel Christ's miracles are often called signs,
and helped people to come to faith--but also provoked opposition from the
religious establishment. Anecdotal evidence from those I interviewed who
had prayed for God to heal non-Christians indicates that often there were
noticeable signs of God's power at work. It was not always the case, however,
but even those who did not receive healing appreciated the concern shown by
those who were willing to pray for them.

God's ways are above our ways, and his thoughts above our thoughts
(Isa. 55:8-9). Nevertheless I did find some further interesting clues as to why
certain categories of people appear to be healed more often than others. What
was particularly interesting to me was to note the patterns which emerged
from analyzing my results according to sociological variables like age and
social class, which might give some clues towards understanding why God
seems to heal some people but not others.

I found that younger people reported significantly greater degrees of
healing than older people.502 It should be stressed that this is a statistical
finding and not an absolute rule: there are always exceptions. For example, a
retired missionary told me how before the conference she had been unable to
hear her watch tick with her right ear, but since then had been able to do so,
and had ceased using a hearing aid.

To some extent, this tendency for higher rates of physical healing to be
concentrated among younger people is linked with the fact that more specific
words of knowledge tend to pick out younger people. At the Harrogate
conference, those aged under forty constituted 85% of those responding to
highly specific public words of knowledge. The percentage of those under
forty years old dropped to 60% for those responding to revelations of
"medium" specificity and 46% for those responding to very general "words of
knowledge." This correlation was a surprise to John Wimber when I told
him about it. It is also statistically significant.503

My statistical findings nevertheless raise questions about God's
priorities. We do not know the ages of most of the people whom Jesus
healed, but we do know that five of the seven biblical accounts of a dead
person being raised to life in response to specific prayer involve younger
people. Though raising the dead may seem highly unusual to us today, the
same correlation with younger people is found in most reports in our own
century of raising the dead.504 Certainly raising the dead is one instance in
which a "psychosomatic" component to the healing can be ruled out.

One suggestion which tries to account for my statistical findings
regarding physical healing is the idea that younger people have more
"vitality" and heal quicker than older people, whose illnesses are often of a
degenerative kind. However, the consistency between my statistical findings
and the biblical accounts of raising the dead seems to indicate a wider
theological explanation. I suggest that these statistical links with the age of
the person healed relate to the fact that all healing is, in one sense,
"temporary," in so far as we are healed into bodies which eventually die.
Presumably there is a purpose if God does grant physical healing in this life.
Might it be in order that the person healed might fulfill a particular role on
this earth, for which the healing is necessary?

By contrast, I found no statistical links with age for what is variously
known as "inner healing," "emotional healing" or "healing of the
memories". Often this involves repentance from particular sins or the
forgiveness of people against whom one has harbored resentments. Older
people are as likely as younger people to report high degrees of inner healing.
The result is often a purer lifestyle--which one might see as a preparation also
for heaven. God desires this of all Christians, no matter how old they are.

Another finding of mine was that those from the highest social class,
who are also better educated, report significantly lesser degrees of physical
healing.505 This again ties in with what we read in the ministry of Jesus, that
he came to bring good news to the poor (Lk. 4:18). Two of those from the
higher social classes whom he did heal--Jairus' daughter and the nobleman's
son--were actually younger people. Today, it might be that somehow the
higher education of some people is itself a barrier to their receiving divine
healing with a childlike faith.

A disproportionately high proportion of those attending Wimber's
Harrogate conference were professional and better-educated people such as
doctors and clergy. Among those in my random sample who received
physical healing, some of the more "dramatic" cases were reported by those
from the "working class." For instance, one man had almost died after falling
fifty feet from a crane. One of the bones in his leg had not grown back straight
but "came out sideways as a spur" but the subsequent operation left his leg 1
1/2 inches shorter than the other. At Harrogate "we prayed for my leg: I
watched the leg come level with my right leg and even heard it grow--like
breaking wood. I could not walk right for twenty years but now I can go
walking with our vicar. I didn't wear a built-up shoe, just limped. I'd learnt
to walk with my hip displaced but . . . my stature had got a wobble on. . . . For
the first time in twenty-one years I can walk without discomfort or pain, it
seems level to me. People used to ask what was wrong with my leg but now
they don't mention it."506

Another working-class person in my random sample told me how all
her life she had suffered from hyper-sensitive teeth. Since childhood she had
been unable to bite on ice cream, and in winter she had to keep her mouth
closed or covered over while outside or else her teeth would throb. Even if
she had kept her mouth shut, she could not have a warm drink for half an
hour after coming indoors. I have been advised by a dentist that a healing of
this degree of hyper-sensitivity is not the kind which could be attributed to a
"normal" reduction of sensitivity over time.

However, after prayer at the Harrogate conference this woman received
complete healing. There was a slight recurrence later that evening, but the
following day she was able to walk around outside in the cold and then
immediately drink a cup of tea without any sensation at all. Since then she
had gone through a whole winter without any pain and without having to
take any extra precautions while outside. Her dentist was aware of her hypersensitivity
and sent me details from her record card which confirmed the
presence of persistent sensitivity over the previous four years and ten
months while she had been receiving treatment from him. At her next
routine check-up after the Harrogate conference, he wrote, "patient no longer
complains of sensitive teeth."507

These examples of healings among "working class" people in Britain
may not seem so dramatic when compared with the miraculous filling of
dental cavities among very poor people, or cases of raising the dead in parts of
Asia, Africa and Latin America.508 On a worldwide scale, we in the affluent
West all belong to the richer social classes. Might it be for this reason that
apparently more dramatic cases of healing seem to occur more often among
Christians in Africa, Latin America and Asia? Or is it that we tend to rely on
divinely ordained medicines and drugs, whereas God specially heals those
deprived of access to such treatments?

                                   Divine Healing: Fiction or Fact?

It is hard to escape the conclusion that many people have received
through Christian prayer remarkable healings which bring glory to Christ and
which are difficult or impossible to explain away in conventional medical
terms. The available medical evidence and case histories indicate that the
healings themselves have to be regarded as facts. Although some people
might attempt to interpret those facts in a variety of ways, there is mounting
evidence to indicate that prayer in Christ's name seems to be an important
factor in many medically inexplicable recoveries.

Moreover, the more specific public "words of knowledge" cannot be
explained away as due to "coincidence" or human manipulation, but seem to
indicate a source of knowledge beyond that of the person receiving the
revelation. In the examples discussed in this chapter, the words of knowledge
are associated with healings, but in other cases they can be of a moral nature,
intended to lead a person to repentance.509 This seems to indicate that the
source of the revelations possesses consciousness and not only cares about
healing and wholeness but is also morally concerned to move a person
toward godly, biblical norms.

Similar kinds of difficulties arise in trying to explain away associated
physical phenomena by reference to known psychological processes. In each
case, known medical, psychological or sociological explanations might
account for a limited part of the available facts, but are unable to account for
all of them.

A more fruitful approach seems to be a statistical one, which assesses the
probability of specific outcomes occurring by "chance." Where these turn out
to be highly unlikely, we have to ask if another factor needs to be taken into
account. In the case under discussion, the participants attribute these
"unexpected" outcomes to the power of God.

What is particularly interesting and unexpected is that the healings and
words of knowledge discussed above indicate a significant "bias" in favor of
the young and those from the lower social classes. This pattern is even clearer
if we consider miraculous healings in a global perspective. The same pattern
can also be discerned in the earthly ministry of Jesus. Therefore the
underlying values behind the manner in which God grants physical healing
to certain people continue to be the same today as they were in the earthly
ministry of the Lord Jesus Christ.
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Let us settle the fact in our minds that certainly in Scripture, God’s
power may produce unusual reactions in human beings. Are such things
happening today? Some people are said to tremble when the power of the
Holy Spirit rests on them. Some weep or cry out. Others may shake violently
and yet others fall to the ground. A few display bizarre bodily contortions.

This sort of behavior created problems in the days of Edwards,
Whitefield and the Wesleys. It still does. Many of us feel uneasy in the
presence of people who behave strangely. I am a psychiatrist, and even
though I have spent years dealing with the bizarre and threatening behavior
of psychotic patients, I still do not feel comfortable with it. Nor do I feel
totally at ease when unusual behavior breaks out in church. But if God
should be behind it, my personal reaction must be laid aside.

What then accounts for these strange behaviors? Logically the
explanations could be of four types. We could suggest that—
1. People do it to themselves. That is to say, the
manifestations have a psychological explanation, or are
consciously or unconsciously self-induced.

2. Preachers do it to suggestible listeners—producing a socalled
mass hysteria or mass hypnosis.

3. The devil does it—the phenomena representing some form
of demonic control.

4. Or else God does it.

One of the four possibilities above must account for the behavioral
phenomena seen in revival. For the theist the possibility must extend to two
or three of the factors above in combination.

Of course we can never be sure of the extent to which we are in control
of our own or anyone else’s behavior. Alcohol-impaired drivers commonly
believe they are in full control. On the other hand some people pretend not
to be in control when they actually are.

In meetings where the power of the Holy Spirit is present, some
manifestations are obviously not under the control of the affected individual.
Others may behave suspiciously like an act. And sometimes a sensitive
individual may say, “I had the feeling that I could ‘break out’ of what was
happening to me.”

To add to the complications, not only can strange behavior be selfinduced
consciously, but also unconsciously. That is, the behavior is
psychological. And if the explanation is psychological it can be (1) a product of
rigorous mental discipline; (2) a cheap attempt to gain attention or sympathy;
or (3) an expression of an inner conflict the subject is unaware of.

                            1. Are Manifestations Self-Induced?

Let us start with mental discipline. You can learn to go into a trance state
(a condition of altered consciousness) by following certain steps, steps that
usually need to be practiced and may call for personal discipline. Christian as
well as oriental mystics have for centuries described how you do it. Charles
Tart has edited a book both examining the techniques and investigating the
psychology of it.430

While some of the techniques are suspect, not all are evil. For instance
some call for focusing attention for long periods on the person of God or on
certain biblical truths. Mildly changed states of consciousness may result.
Adepts may give themselves over to rigorous devotional exercises, so that in
some sense they achieve the results. But the people whose behavior I shall
describe later were not following steps or employing techniques, good or
otherwise. In most cases they were taken by surprise. Therefore, I discount
mental discipline as an explanation of what we are dealing with.

A second possibility is that the unusual behavior represents an attempt
to draw attention to oneself, perhaps to gain sympathy. This happens
frequently in times of revival and is not always dealt with sympathetically.

In meetings conducted by the Wesleys, powerful manifestations of the
Spirit of God were frequent. Imitations also occurred. From Charles Wesley’s
journals, Dallimore has extracted the following passage:
Some stumblingblocks, with the help of God, I have removed,
particularly the fits. Many, no doubt, were, at our first
preaching, struck down, both body and soul, into the depth of
distress. Their outward affections were easy to be imitated . . . .
Today, one . . . was pleased to fall into a fit for my
entertainment, and beat himself heartily. I thought it a pity to
hinder him; so . . . left him to recover at his leisure. Another
girl, as she began to cry, I ordered to be carried out. Her
convulsion was so violent, as to take away the use of her limbs,
till they laid and left her without the door. Then immediately
she found her legs and walked off.431

I have spotted attention-seeking behavior in meetings where the power of the
Holy Spirit is also manifest. Previous experience in psychiatry helped. I can
understand and even sympathize with people giving way to it. Commonly
inadequate and suffering from low self-esteem, such persons yearn for
approval and love. They feel left out of the drama around them. They
perceive, or think they perceive, that falling to the ground and trembling
confer some sort of prestige. Some are fully aware of what they are doing.
Others do not set out to deceive anyone unless it is that they deceive
themselves. But they begin to believe that they too are about to fall. And
they fall—or shake or moan or whatever.

Perhaps Charles Wesley’s approach was right. It is better to ignore
unobtrusive performances and to remove noisy ones. To give loving
attention when it is sought in that particular way is to reinforce crazy
behavior, and to make it more likely that the person will continue to “put on
a performance” in order to gather a group of praying people around them. If
love is to be shown, it is better shown at other times than as a reward for a
demonstration.

Do They Come from Unconscious Urges?

But what about unconscious urges? Few of us are the masters of our
bodies and emotions. Our behavior can embarrass and shame us.
Psychoanalytic theories tell us we may be driven to behave a certain way
because of fears, greeds and rages within us that we know nothing about. We
have buried them deep within our beings, have forgotten them and are now
blind and deaf to them. We may think we are fully in control of our actions,
whereas we are prompted, at least in part, by unconscious drives.

The question then arises: Do people who shake and fall in religious
meetings have an unconscious need to shake and fall? Do psychoanalytic
theories explain the people Charles Wesley described as “struck down, both
body and soul, into the depths of distress”? In an individual case it would be
impossible to be sure. An unconscious urge is like a silent and invisible
canary—you can neither prove nor disprove its presence. The critical
questions will be: Why did the manifestation take the form it did at the time
it did? What symbolic significance did the particular manifestation have?
Why was the “unconscious material” released in those particular
circumstances?

The question is important. “The heart is deceitful above all things and
beyond cure. Who can understand it?” (Jer. 17:9). God can and does. And
when the power of his Spirit comes upon us what is hidden and latent may
be awakened and stirred-up within us.

While unconscious conflict may indeed influence the form of a
manifestation I could say, not only on the basis of careful observation and
history taking, but of my own personal experience, that the timing cannot be
explained on such a hypothesis.

On Sunday, February 16, 1986, I listened to a man from Northern Ireland
speak at the evening service of the Vineyard Fellowship in Anaheim. In a
few brief sentences he described the dilemma there and expressed the hope
that God would awaken and use the church in Northern Ireland to avert
tragedy. We broke into groups for a brief time of prayer, after which John
Wimber began the expository message for the evening. He had uttered only a
few sentences when he paused and said, “I believe the Holy Spirit wants to
share God’s heart toward Northern Ireland with us.” For a few moments
there was silence. Then sounds of broken weeping could be heard all over
the auditorium.

I watched and listened with a psychiatrist’s interest. Suddenly, and
greatly to my surprise, sobs began to rise from deep inside me. I suppressed
them, and in my effort to do so my shoulders and chest began to shake. For a
moment I was not certain what to think. Then I realized that I ought to stop
being psychiatric and start to intercede for Ireland and for God’s people there,
and soon found myself (amid my stifled sobs) crying out silently to God for
his mercy to that unhappy country.

Why did it happen to me just then? I am quite used to hearing people
weep. I am also of an analytical turn of mind and somewhat overcontrolled,
having a natural horror of letting my emotions be seen in public. I had not
expected anything like this to happen to me. I was neither putting on a
performance nor releasing unconscious urges. I believe my state represented
a spirit of intercession stirred up by the Holy Ghost.

                        2. Are Manifestations Preacher-Induced?

In The Golden Cow (InterVarsity Press) I described brainwashing
techniques that can be used to change people’s beliefs and modify their
behavior.432 In Flirting with the World (Harold Shaw) I also warned of the
dangers of certain counseling trends in the seventies and eighties.433 New
Age advocates tell us to seek experiences that will expand our consciousness,
enabling us to enter a new stage of being. Once sought through mindexpanding
drugs (as people like Timothy Leary and Aldous Huxley urged)
these states are produced by techniques such as EST (Ehrhardt Seminars
Training) and more recently Forum. Douglas Groothuis describes a typical
session.

In the est experience several hundred people are brought
together for two successive weekends of marathon sessions
designed to help them get “it.” During the sessions they are
confined to their chairs for long hours without note-taking,
talking, smoking, clock-watching or sitting next to anyone they
know. Minimal food and bathroom breaks are strictly
observed. Each of the sixteen-hour sessions is led by a trainer
who berates, taunts and humiliates the crowd by insisting that
their lives don’t work. The sustained intensity leads many to
become sick, cry or break down in some other way. That’s the
goal. Through the agonizing hours of torture the tears turn to
insight and the sickness into enlightenment. The participants
are told, “You’re part of every atom in the world and every
atom is part of you. We are all gods who created our own
worlds.” Eventually the people—at least some of them—claim
to get “it”; they experience enlightenment and oneness.434

The Ehrhardt technique, quite apart from the sinister teaching which is
pantheistic and monistic, is similar to the brainwashing techniques used in
student meetings in communist China following the revolution. It is
“preacher-manipulation” par excellence.

Brainwashing techniques major on the following elements: (1) physical
exhaustion; (2) changes in perceptual levels; (3) cognitive dissonance; (4)
inducing a sense of guilt and/or inadequacy and failure; (5) inducing fear; (6)
inducing a sense of hopelessness; and (7) crowd effect.

Let me explain what I mean by changes in perceptual levels. All of us
are accustomed to a certain level of perceptual input. Day and night our
bodies are bombarded continuously by sights, sounds, sensations and smells.
We get used to certain levels of this ongoing bombardment. We not only
tolerate it, we grow uneasy when it stops. Too much or too little makes us
anxious And anxiety, when it reaches intolerable levels, can lead to
withdrawal, to rage and to uncontrolled behavior.

Take noise, for example. Adolescents who like rock music grow
accustomed to loud sounds that many older people find hard to tolerate. It is
the volume of the sound that becomes the bone of contention, for it is the
volume that determines levels of relaxation and of anxiety. Once they have
grown accustomed to it, younger people “need” the same input of sound if
they are to experience relaxation. Lower levels leave them restless, mildly
anxious. But the levels that relax adolescents disturb anyone who has never
become accustomed to them, raising their anxiety levels.

So if you want to manipulate people, work on their input levels. Scream
the gospel at them for a while. Then to keep them off balance switch to a
quiet, intimate joke or two. Then start shrieking again. Your audience will
soon get a high anxiety level and be putty in your hands.

Cognitive dissonance has to do with our expectations, and to some
extent with our hopes and fears. We expect the earth to feel solid beneath us.
We do not anticipate that when we stand on it that it will weave and shake
beneath our feet. Terror arises in an earthquake because of the incongruity
between what our lifelong daily experience has taught us (that the walls and
the ground are solid) and the new reality of a heaving earth and billowing
walls.

To manipulate a large number of people you need to exhaust them, to
bombard them with levels of sensation they are not accustomed to, to expose
them to concepts that frighten them, to humiliate them and make them feel
guilty and hopeless, while still offering a new and magical idea. Crowd effect
will be on your side, in that the crowd tends to carry individuals along with it.
Writes Dr. Louis Linn, “Students of mob psychology have observed the
elation, the impulsivity, the general emotional regression, and the
personality dissociation that can occur in seemingly normal adults when they
become part of a mob.”435

Could brainwashing explain what happened in Edwards’s meetings? in
Wesley’s? in Whitefield’s? What about contemporary teachers such as John
Wimber? I would say it is unlikely. In the Vineyard meetings and seminars,
where the teaching is to my mind biblical, I have noted the people are
encouraged to feel free to use bathroom facilities, that breaks to stretch and
chat or to have coffee are frequent, and that while the preaching can at times
be intense, it is more usually low key. Crowd effect and preaching technique
could not account for the onset of the manifestations, though crowd effect
might cause some people to “join in the fun.”

Examples of manipulative preaching are not, however, hard to find.
Such preaching can and does stir up emotion, and under it both spurious and
real decisions are made. But the kind of behavior we are talking about does
not occur unless the Holy Spirit has originally started the ball rolling. But
while I feel that Wesley, Whitefield and certainly Edwards can be exonerated
from the charge of manipulation, other preachers cannot. Many early
nineteenth-century preachers opened themselves to charges of bad
management and extreme emotional pressure. In their meetings behavioral
manifestations occurred, along with flagrantly sinful behavior. Even so, I
doubt that they were responsible for all the behavioral manifestations.

Charles A. Johnson describes the camp meetings that took place in open
fields at the end of the eighteenth and during the early nineteenth centuries
as the frontiers advanced westward across North America. Violence,
gambling, robbery, drunkenness and sexual immorality were common in the
open societies the advancing frontier created. Preachers sent by God to reach
them used colorful languages to describe the terrors of hell and the glories of
heaven. Among their congregations would be drunken, ribald scoffers. And
from all the camp meetings come reports of many conversions and of the
kind of manifestations we are talking about.

Johnson accuses the preachers of extreme emotionalism and by their
language of deliberately arousing fear.436 He describes unusual noise levels in
exhausting meetings which commonly continued until dawn.

Perhaps the most famous of the camp meetings took place in Cane
Ridge, Kentucky, when between ten and twenty-five thousand people
gathered from August 6-12, 1801. The meetings continued without
intermission by day through rain and sunshine, and at night by torch and
firelight. The organizer and most of the preachers seem to have been
Presbyterian, but every shade of opinion apparently was represented. Several
preachers might have been seen preaching simultaneously from different
makeshift pulpits. People slept on the ground as the need for rest overcame
them.

Johnson describes it as “in all probability, the most disorderly, the most
hysterical, and the largest” of such efforts to be held in early America. Cited
by critics as typical of revival in general, Johnson points out that the meetings
were in fact highly atypical. Alcoholics brought their liquor with them, and
drunkenness and sexual promiscuity were not uncommon. One lady of easy
virtue set herself up under a preaching stand, until she was discovered there
with her male consorts. And the spontaneous excitement created by so
unusual an event probably contributed to unguarded conduct in some people.

The association of these and many other manifestations with drunken
and immoral conduct leaves a sour taste in our mouths. We instinctively
feel that everything at the camp meeting must have been tarred with the
same evil brush. On the other hand a God of mercy seems to have looked
down on the meeting, and visited it in compassion and with power. Many
people were afflicted with the “falling exercise,” presumably what is now
called “being slain in the spirit.” (At one point a conscientious Presbyterian
minister carefully counted three thousand fallen people.) Other people of all
ages and social classes sometimes lay writhing on the ground, weeping, crying
out to God for mercy.

Johnson quotes the impressions of James B. Finley, who was at the time
a free thinker.

The noise was like the roar of Niagara. The vast sea of
human beings seemed to be agitated as if by a storm. . . . Some
of the people were singing, others praying, some crying for
mercy in the most piteous accents, while others were shouting
vociferously. While witnessing these scenes, a peculiarly strange
sensation, such as I had never felt before, came over
me. My heart beat tumultuously, my knees trembled, my lip
quivered, and I felt as though I must fall to the ground. A
strange supernatural power seemed to pervade the entire mass
of mind there collected. . . . Soon after I left and went into the
woods, and there I strove to rally and man up my courage.
After some time I returned to the scene of excitement, the
waves of which, if possible, had risen still higher. The same
awfulness of feeling came over me. I stepped up on to a log,
where I could have a better view of the surging sea of
humanity. The scene that then presented itself to my mind
was indescribable. At one time I saw at least five hundred,
swept down in a moment as if a battery of a thousand guns had
been opened upon them, and then immediately followed
shrieks and shouts that rent the very heavens. . . . I fled for the
woods a second time, and wished I had stayed at home.437

Finley’s reaction to what he saw is interesting. He had gone to the meetings
as a “freethinking” observer, a role which would provide a good deal of
protection from manipulation and crowd effect, unless something else made
him feel threatened. Even in a disorderly, ill-run meeting where
manipulative preaching may have abounded, the grace and the power of God
does not seem to have been absent.

To decide if all revival phenomena are the result of manipulation, we
will have to examine the preaching under which those phenomena occurred.
But the fact is that both in Scripture and in church history godly preachers, far
from being manipulative, have sought to suppress manifestations, which
sometimes persist in spite of the preacher’s attempts to stop them.

We may look at the revival that broke out during the fifth century B.C.
in Jerusalem. Confronted by a mass reaction of distressed weeping as the
Holy Spirit moved on postexilic Jews, Nehemiah, Ezra and the Levites did all
they could to calm the people. They cried, “This day is sacred to the LORD
your God. Do not mourn or weep. . . . Go and enjoy choice food and sweet
drinks, and send some to those who have nothing prepared. . . . Do not
grieve, for the joy of the LORD is your strength” (Neh. 8:9-10).

A simple reading of the passage shows that the instruction preceding the
outbreak was far from manipulative (Neh. 8:1-8). The weeping could be
attributed only to the Holy Spirit’s activity in creating a hunger for truth and
in making the people aware of how far they had departed from it. And the
reality of the work became evident as a series of godly reforms followed the
revival (Neh. 9—10).

Henry Venn gives an interesting account of Whitefield’s preaching in a
parish churchyard in 1757.

Under Mr. Whitefield’s sermon, many of the immense
crowd that filled every part of the burial ground, were
overcome with fainting. Some sobbed deeply; others wept
silently . . . when he came to impress the injunction in the text
. . . several of the congregation burst into the most piercing
bitter cries. Mr. Whitefield, at this juncture, made a pause and
then burst into a flood of tears.
During this short interval Mr. Madan and myself stood up,
and requested people to restrain themselves as much as
possible from making any noise. Twice afterwards we had to
repeat the same counsel. . . . When the sermon was ended
people seemed chained to the ground. [We] found ample
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employment in endeavoring to comfort those broken down
under a sense of guilt.438

We may conclude that Whitefield was emotionally moved on this occasion,
but we may not conclude that he was manipulative. Manipulation demands
control of oneself and of the situation. The manipulator may act emotional
(manipulate his own emotions) but it will be with an innate grasp of the total
situation. Underneath, the manipulator is coldly using his or her emotions
to achieve an effect. This is not what Whitefield was doing.

And the intervention of Venn and Madan was identical to the
intervention of Ezra and Nehemiah in the revival of Nehemiah 8. Clearly
there was no attempt to foster or to prolong the fainting spells or an
emotional outbreak.

I described earlier how several thousand people were powerfully moved
to intercede for Northern Ireland in the evening service at the Vineyard
Christian Fellowship, many with bitter tears. As they wept and prayed John
Wimber made no attempt to milk the situation but remained silent for
several minutes. Then he prayed, “Now, Lord, grant your servants a spirit of
peace!” In less than a minute the weeping had ceased, and without further
comment Wimber proceeded with his exposition of Scripture. Neither the
weeping nor the cessation of the weeping had been preacher-produced.
Wimber had made no mention of weeping and remained silent throughout
it. God had briefly shared his heart with his people.

                    3. Do Demons Produce Physical Manifestations?

Once when I was traveling in Southern Brazil, I saw a great shaft of rock
rising hundreds of feet into the sky. “What do they call it?” I asked my
Brazilian companion.

“They call if the Finger of God,” he replied.

I had no idea then that the expression came from the book of Exodus.
Confronted by the sight of God’s power through Aaron’s rod, Egyptian
magicians assumed that Aaron’s source of power was similar to their own. In
fact they demonstrated as much by reproducing Aaron’s ability to transform a
rod into a serpent, then by turning water into blood and eventually by
conjuring up frogs from Egypt’s dust, they found they had met their match.
Suddenly they discovered they had been mistaken. Unable to succeed in
imitating Moses and Aaron, they went to Pharaoh and said, “This is the
finger of God” (Exo. 8:19).

The phrase is a metaphor, an anthropomorphic metaphor if you like. It
is a colorful way of referring to the awesome nature of divine power, and it
carries with it the reminder that it is unwise to look at what God does and to
lightly conclude that another power is responsible.

So far I have tried to answer the questions: Do people produce
manifestations themselves? And, do preachers produce them by
manipulating people? With the cautions of the Exodus story clearly in mind,
let us now ask whether demons produce the physical manifestations found in
revivals.

When Hell’s Gates Start to Rattle

Many Christians shake their heads in alarm at the notion that the
Spirit’s presence might cause demons to act up. The idea seems incongruous.
They feel the Spirit would cause demons to sneak away in silence and shame.
Scripture and history both teach us the opposite. When the Spirit is present
in power, demons may flee, but they protest and make their presence known.
Their power and kingdom are exposed and menaced.

Following his triumph over temptation, Jesus was ministering in the
authority and power of the Holy Spirit when one demon in terror cried out,
“Ha! What do you want with us, Jesus of Nazareth? Have you come to
destroy us? I know who you are—the Holy One of God!” (Lk. 4:34). Other
demons cried, “You are the Son of God!” (Lk. 4:41). The presence of Jesus
provoked demonic outcries.

Even Satanic delusions, wrong ideas that creep in to spoil a work of God,
far from being an indication that the work itself is Satanic, may in fact serve
as a proof of the very opposite. Jonathan Edwards wisely comments, “Nor are
. . . delusions of Satan intermixed with the work, any argument that the work
in general is not of the Spirit of God.”439 Wherever the Spirit moves
powerfully, an enemy not only opposes but seeks to undermine.

John Wesley was not surprised when demons manifested themselves in
Christian gatherings. In public and in private he found himself contending
with them.440 John Cennick, one of his preacher-associates, tell us:
One night more than twenty roared and shrieked together
while I was preaching . . . [some of whom] confessed they were
demoniacs. Sally Jones could not read and yet would answer if
persons talked to her in Latin or Greek. They could tell who
was coming into the house, who would be seized next, what
was doing in other places, etc. . . .
I have seen people so foam and violently agitated that six
men could not hold one, but he would spring out of their arms
or off the ground, and tear himself, as in hellish agonies.
Others I have seen sweat uncommonly, and their necks and
tongues swell and twist out of all shape. Some prophesied and
some uttered the worst of blasphemies against our Saviour.441

In areas where witchcraft is practiced overtly, open conflict between the
kingdom of God and the rule of darkness is common. Wherever the power
of the king is displayed and his glorious banners allowed to stream, the
powers of darkness may tremble, but they resist. Demonic manifestations are
common and may be physically dangerous.

Ralph Humphries, an associate of the Wesleys and Whitefield, put it this
way: “I think the case was often this; the word of God would come with
convincing light and power into the hearts and consciences of sinners,
whereby they were so far awakened . . . . [that] the peace of the strong man
armed would be disturbed; hell within would begin to roar; the devil, that
before, being unmolested, lay quiet in their hearts, would now be stirred
up.”442

My own experiences over the past three years confirm this view.
However, I must add that only a minority of the manifestations I have
observed have been demonic. And when they have occurred, unless the
demonic presences can be dismissed immediately, those in charge of ministry
teams have usually seen to it that the victims are quietly taken somewhere so
they can receive ministry privately, without being exposed to embarrassment.

But how do we distinguish what is of God from what is of Satan?

Over the long haul there is no problem in making the distinction
between something that reflects a demonic presence from something that
does not. In any case, experience over at least the past three hundred years
seems to indicate that here in the West the overwhelming majority of
manifestations have not been demonic. The difficulty arises in an immediate
situation. How do we decide on the spot what is happening? Experiences
may be helpful, but if you have no experience, what then?

To begin, we should rid ourselves of two great enemies of
discernment—idle curiosity and fear. Idle curiosity has no place in the battle
with the powers of darkness. As for fear, it is not only inappropriate, it
hinders discernment. It is inappropriate because demons have been around a
long time and have probably been also affecting the person in whom the
manifestation is occurring for a long time. A solution should be sought, but
there is no urgency about solving the matter in the next ten seconds.

Fear impedes discernment since learning to distinguish the spirits grows
in the soil of quiet confidence in God the Holy Spirit. The more relaxed and
at peace we are in the Lord, the more easily will we discern what is demonic.
If we are inexperienced, it is wise to seek the help of someone who is
experienced.

Usually when demonic manifestations occur in Christian settings they
include such things as blasphemous utterances, voices other than the
person’s own voice coming from the throat of an individual, animal-like
movements and gestures (such as snakelike writhing).

Manifestations Produced by the Holy Spirit

The Holy Spirit produced most of the manifestations we shall be
discussing. Many people had no means of anticipating what was going to
happen to them. Some (like Saul of Tarsus) were vigorously opposed, feeling
it was all fraudulent.

If we doubt the genuineness of the whole thing we should consider
several factors. First, we must examine the teaching under which the
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manifestations occur (not relying only on gossipy reports since in every
revival, critics distort the content of the preaching). Then we must observe
the results in the lives of the people in whom they occur. Finally, we must
not forget the element of surprise. People with no previous knowledge of
what might happen, who were under no kind of stress, others of whom were
resisting what they saw happening around them—all have been affected.

For instance, my wife and I had unconsciously always entertained a
stereotypical idea of what it would be like when the Spirit came with power.
The reality differed from our unconscious stereotype. During a quiet lecture
given at Fuller in 1985 neither of us knew the Spirit was powerfully present.
And certainly neither of us suspected that she would tremble at such a time.

At first Lorrie was puzzled and embarrassed at her shaking. She tried to
hide the marked tremor in her hands and arms (a tremor that continued to
recur periodically for several weeks). Having observed what was happening
to Lorrie, I turned to view the rest of the class (mainly of missionaries and
non-charismatic pastors). From my front row seat I saw several people in a
similar predicament to hers. Some of them seemed dazed but at peace. The
power of God’s Spirit could evidently affect people physically even during a
quiet lecture period.

It also occurs in people who not only do not believe in such things but
who firmly oppose them. In a journal entry dated May 1, 1769, John Wesley
records the bewilderment of an indignant Quaker who was disgusted by the
manifestations he saw in one of Wesley’s meetings; “A quaker, who stood by,
was not a little displeased at the dissimulation of these creatures and was
biting his lips and knitting his brows, when he dropped down as
thunderstruck. The agony he was in was even terrible to behold. We
besought God not to lay folly to his charge. And he soon lifted up his head
and cried aloud, ‘Now I know thou art a prophet of the Lord!’ “443

Wesley records an even more dramatic instance in a man who witnessed
the above incident and who had spent several days warning people about the
errors of Wesley and the danger of what was happening in his meetings. He
records the incident in a letter to his brother Samuel, dated May 10, 1739.

A bystander, one John Haydon, was quite enraged at this,
and, being unable to deny something supernatural in it,
laboured beyond all measure to convince all his acquaintance,
that it was a delusion of the devil.
I was met in the street the next day by one who informed
me that John Haydon was fallen raving mad. It seems he had
sat down to dinner, but wanted first to make an end to a
sermon he was reading. At the last page he suddenly changed
colour, fell off his chair, and began screaming terribly, beating
himself against the ground.
I found him on the floor, the room being full of people,
whom his wife would have kept away; but he cried out, “No;
let them all come; let all the world see the judgement of God.”
Two or three were holding him as well as they could. He
immediately fixed his eyes on me, and said, “Aye this is he I
said deceived the people; but God hath overtaken me. I said it
was a delusion of the devil; but this is no delusion.”
Then he roared aloud, “O thou devil! Thou cursed devil!
Yea, thou legion of devils! Thou canst not stay in me. Christ
will cast thee out. I know his work is begun. Tear me to pieces
if thou wilt. But thou canst not hurt me.”
He then beat himself again, and groaned again, with violent
sweats, and heaving of the breast. We prayed with him, and
God put a new song in his mouth. The words were, which he
pronounced with a clear, strong voice, “This is the Lord’s
doing, and it is marvelous in our eyes. This is the day which
the Lord hath made: We will rejoice and be glad in it. Blessed
be the Lord God of Israel, from this time forth for evermore.”444

It is foolish to suggest that such opponents of the Great Awakening had
secret wishes to be convinced. People of this sort have more in common with
Saul of Tarsus on the Damascus road, or with the brief incident in John 18:6,
where at Christ’s majestic confession, “I am he,” his captors fell backward to
the ground. (John’s meaning is clear. The fall had no natural explanation. In
the presence of the I AM, the rabble were knocked down by the power of God.)

Similar incidents occur from time to time in the ministry of John
Wimber, the most recent being in Sheffield, England, on November 6, 1985.
A pastor who had been invited by a colleague decided with some reluctance to
attend. He arrived late, entering the building at a point when Wimber was
inviting the Holy Spirit to take charge. Disgusted, his worst fears realized, he
turned to leave in protest. But before he could reach the door he was struck
down shaking and was unable to rise for a prolonged period. Eventually he
left the building a profoundly changed man.

At the same meeting was David White. Afterward he wrote the
following letter to John Wimber in which he describes his experience at the
meeting in full.

Dear John:

Excuse my familiarity, but I feel I know you personally. . . . I
went to Sheffield (having previously worshipped at David
Pytches’ Church in Chorley Wood), and I feel God has given
me a totally new ministry, and a fresh start. And it was badly
needed. I work and live in Toxteth, just about one of the worst
areas in Liverpool, and at times I have got so discouraged. But
since Sheffield my life has undergone a dramatic change.
This is really why I am writing; please, please could you tell
me what exactly you proclaimed in your blessing on the
Thursday night at Sheffield!
I heard about the first three sentences and then POW!! It
was incredible. God fell on me, I was utterly broken, my whole
life lay before him on the line. I thought he was going to kill
me—so much so, I said goodbye to my wife Ruth. It was
awesome, and painful, as what felt like high voltage electricity
burned through me.
Friends around me described it like I was being stretched.
There appeared to be a force around me. And this lasted about
fifteen minutes, and then I thought I had died because my body
seemed filled, transparent with light. Then, “That’s nice—the
angels know ‘our God reigns’!!” It seems to me that there is a
connection between what you prayed for the pastors and my
experience. And I want to know. Since then God has
confirmed that experience with similar anointings—what is
God wanting to do with me?
I hope you don’t mind me writing. Be assured of my
prayers and please pray that I may remain humble and close to
the Lord. And may the Lord protect you and yours.

Yours, in much thankfulness in our lovely Lord,

David White

To theorize that these men were unconsciously desiring such as
experience may be an interesting intellectual exercise. Certainly the first man
consciously wished the very opposite. But even if they were, the Holy Spirit
was the one whose power and grace brought their unconscious wish to the
surface.

About a year after the Sheffield conference I received permission from
David White to publish his letter. Some of his comments are interesting. “I
would not wish any to think they have to copy my experience,” he wrote,
“nor would I wish anyone to make unwarranted conclusions about how
‘spiritual’ a person I am. . . . Of course, the letter has about it the air of new,
fresh enthusiasm—that ‘POW’ makes me cringe now! Yet it is an accurate
and valid description.”

But what benefits had accrued to him? “Sheffield marked a turning
point in my life. In terms of subsequent growth and usefulness to the Lord it
has been one of the most significant experiences since conversion. . . . In my
ministry I have a new found authority and a greater expectancy of God to
work than ever before.” He commented on Lloyd-Jones’s book Joy
Unspeakable, and wondered how to categorize his experience. “In one sense,
what to call the experience theologically does not bother me, as long as I do
not make extravagant claims for perfection and thus repeat the mistakes
made in church history. . . .”

For my part I am glad that God ignores our petty notions of propriety as
he deals with men and women. I want God to be God. But because I suffer
from a skeptical disposition I have to see for myself what is happening, to
inquire, to test. For though I want to see God acting as God, I have no wish to
find anything less. David White’s testimony speaks for itself.

Having therefore seen and examined carefully, I am convinced that
while some manifestations represent psychological aberrations, and others
demonic fear and protest, many and perhaps most of the manifestations
associated with revival evidence the presence in power of the Holy Spirit.
But these manifestations, while they may be a blessing, are no guarantee of
anything. Their outcome depends on the mysterious traffic between God and
our spirits. Your fall and your shaking may be a genuine expression of the
power of the Spirit resting on you. But the Spirit may not benefit you in the
least if God does not have his way with you, while someone who neither
trembles nor falls may profit greatly.

The Orchards and the Fruit

Surely it is fruit that matters (Mat. 7:15-20). And specific fruits tend to be
found in certain kinds of orchards. Earlier I pointed out that by their very
nature, dramatic behavioral manifestations arouse strong feelings in
onlookers. Critics turn away in disgust. Enthusiasts praise the Lord and long
for more. And both may suffer from a wrong way of looking at matters. Each
evaluates the manifestations by the wrong criteria, assuming a different, but
too simple, explanation. In itself, a given manifestation is no sign that
something of spiritual value has been accomplished (see Mat. 7:21-23).

According to Edwards, neither a negative nor a positive judgment
should be based on the manifestation alone “because the Scripture nowhere
gives us any such rule.”445 How then is a manifestation to be judged? Partly
by the orchard—the setting the manifestation occurs in, the kind of preaching
the subject has listened to. And partly by the fruit—the effects on the life, the
ongoing testimony and the subsequent character of the person in whom the
manifestation is observed.

Edwards devotes a good deal of attention to what I have called the
orchard, focusing mainly on the kind of preaching under which the
manifestations occur. In a paper entitled “The Distinguishing Marks of a
Work of the Spirit of God”446 he expounds 1 John 4:1, “Dear friends, do not
believe every spirit, but test the spirits to see whether they are from God,
because many false prophets have gone out into the world.”

He asks the question: How can one spot a genuine, as distinct from a
false, prophet? And in expounding the whole of 1 John 4 he answers: by
noting whether his preaching affirms the historic Jesus as the crucified and
risen Messiah; whether it opposes sin and worldly lust; whether it awakens
respect for Scripture by affirming its truth and its divine source; whether it
awakens an awareness of the shortness of life and the coming of judgment;
and finally, whether it awakens genuine love both toward God and one’s
neighbor.

But the fruit is more important than the orchard. An enemy can plant
evil trees in the best regulated orchard. “By their fruit,” Jesus tells us, “you
will recognize them. Do people pick grapes from thornbushes, or figs from
thistles?” (Mat. 7:16).

                                        4. When God Does It

If you read the history of revivals conscientiously, you will read about
some pretty unusual behavior in revival meetings. The behaviors we shall
examine in the remainder of this chapter are the commoner varieties of the
late twentieth century, displayed by people whose background is either pagan
or conservatively Christian. Of these the easiest to understand are
expressions of emotion.

Let us begin then by looking at three manifestations of emotion—those
of fear, of sorrow and of joy.

Terror and the Numinous

In Scripture there seem to be two different types of fear of God. There is
the fear of the disobedient servant, and there is also what has been called
numinous fear.

Moses experienced both kinds on different occasions. In Exodus 4:24-26
there is a disturbing account of the first kind of fear—the fear of the
disobedient servant. Moses and Zipporah are on their way to Egypt with their
family. Moses’ firstborn son is uncircumcised. In a single shattering sentence
we learn that “at a lodging place on the way, the LORD met Moses and was
about to kill him.” Only after Zipporah carried out the circumcision,
smearing the blood on Moses’ foot, did the danger pass.

The incident is as rare as it is disturbing and mysterious. Two conditions
seem to be of importance. First, Moses is a servant chosen for a special
mission for which absolute obedience and devotedness to God and his word
are essential, and second, Moses’ attitude has been ambivalent. He has been
playing fast and loose with the divine covenant. He has been reluctant,
perhaps because of Zipporah’s obvious distaste for the custom, to circumcise
his son. And in a servant whose role is to be crucial, his ambivalence is not
to be tolerated.

During the past two years I have come across two episodes of such a
terror—the terror of persons who, caught up in a mystical experience,
thought that God was about to kill them. Both incidents took place when the
subjects were fully awake and out-of-doors at night. Both people were also
servants of God who were about to back away from his call on their lives. In
terror they both instantly repented.

We shrink from the concept of God this suggests to us. But that is
because we have no real understanding of his burning rage against all sin.

But commoner and more understandable than the fear Moses and
Zipporah experienced is the fear felt by finite, sinful men and women in the
presence of an infinite and holy god. The reactions of Daniel, who collapsed
in terror (Dan. 8:17-18, 27), and John the apostle, who collapsed when he was
"in the Spirit" and Christ appeared to him (Rev. 1:10, 13-18) are such cases.

Dr. Rudolph Otto, theologian and philosopher, in his book, The Idea of
the Holy, writes about the “ ‘supra rational’ in the depths of the divine
nature.” God’s holiness is ultimate moral beauty, moral beauty of such a
nature and such power that it transcends human understanding. It is the
living God himself. He can, and at times he actually does, communicate it—
and himself—to us.

According to Otto a number of elements can be distinguished in men
and women who have thus encountered God. He vigorously denies
Schleiermacher’s assertion that these elements are mere extensions of those
feelings devout Jews and Christians experience in their worship, feelings of
awe and reverence, even of rapture, seeing these as best as analogies of one to
whom God has revealed himself in a close encounter.447

Otto uses, as C. S. Lewis did later, the term numinous to describe this
quality of the fear. The numinous experience is made up of an
overwhelming sense of one’s creaturehood, such that one experiences a
“submergence into nothingness before an overpowering absolute might.”448
Other elements are what he calls, Mysterium Tremendum, which is not “that
which is hidden and esoteric, [but] that which is beyond conceptual
understanding, extraordinary and unfamiliar.”449

The fear may be mingled with joy, so that people are overcome with
wonder and adoration, and like Rat in The Wind in the Willows they say,
“Afraid? Of Him? Oh, never! And yet . . . I am afraid.”

For Jonathan Edwards the fear was crucial. “The Scriptures place much
of religion in godly fear; insomuch that an experience of it is often spoken of
as the character of those who are truly religious persons. They tremble at
God’s word, they fear before him, their flesh trembles because of him, they are
afraid of his judgments, his excellency makes them afraid, and his dread falls
upon them.”450

Whether people’s fear is fear of God’s judgment on sin, or of the
ineffability of his person, Christians and non-Christians alike experience his
fear during times of revival. In Cambuslang, Scotland, in 1742, Dr. Alexander
Webster described meetings there: “Many cry out in the bitterness of their
soul. Some . . . from the stoutest men to the tenderest child, shake and
tremble and a few fall down as dead. Nor does this only happen when men
of warm address alarm them with the terrors of the law, but when the most
deliberate preacher speaks of redeeming love. . . .”451

I have felt such a fear. I have trembled, perspired, known my muscles
turn to water. On one occasion it was as I prayed with elders and deacons in
my home. I had tried to teach them what worship was, but I doubt that on
that occasion they understood. We then turned to prayer. Perhaps partly to
be a model to them I began to express worship, conscious of the poverty of my
words. Then suddenly I saw in front of me a column of flame of about two
feet in width. It seemed to arise from beneath the floor and to pass through
the ceiling of the room. I knew—without being told—knew by some
infallible kind of knowing that transcended the use of my intellect, that I was
in the presence of the God of holiness. In stunned amazement I watched a
rising column of flames in our own living room, while my brothers
remained with their heads quietly bowed and their eyes closed.

Did they know what was happening? They made no comment afterward
and I never asked them. In some obscure fashion I felt I was in the presence
of reality and that my brothers were asleep. For years afterward I never spoke
of the incident. The others who were present could not have perceived the
blend of stark terror and joy that threatened to sweep me away. How could I
live and see what I saw? Garbled words of love and of worship tumbled out
of my mouth as I struggled to hang on to my self-control. I was no longer
trying to worship. Worship was undoing me, pulling me apart. And to be
pulled apart was both terrifying and full of glory.

Grief and Mourning

Strong emotions are rarely pure. They come (depending on how clearly
we see truth) in twos and threes, in jumbled and incongruous liaisons. Fear
may be coupled with grief, joy with fear, rage with pity. “The town seemed to
be full of the presence of God; it was never so full of love, nor of joy, and yet
so full of distress, as it was then.”452 writes Jonathan Edwards of the 1735
revival in New Hampshire.

Edwards uses the term melting when in his journal he describes
weeping that took place on Saturday, March 1, 1746, in a catechism class he
held in Crossweeksung, New Jersey: “Toward the close of my discourse,
divine truths made considerable impressions upon the audience, and
produced tears and sobs in some under concern; and more especially a sweet
and humble melting in sundry that, I have reason to hope, were truly
gracious.”453

Dr. John Hamilton, in a similar vein, gives his own description of the
revival in Cambuslang, Scotland: “I found a good many persons under the
deepest exercise of soul, crying out most bitterly of their lost and miserable
state, by reason of sin; of their unbelief, in despising Christ and the offers of
the Gospel; . . . I heard them express great sorrow for these things, and
seemingly in the most serious and sincere manner, and this not so much . . .
from fear of punishment as from a sense of the dishonour done to God. . .
.”454

Two occasions of such weeping in John Wimber’s meetings stand out in
my memory. In March 1984, in the Vineyard church in Anaheim, Wimber
invited the unsaved to come forward for counsel and prayer. His address had
been restrained, certainly not emotional. I estimate that about two hundred
people instantly began to move to the front of the church without any
pressure. Many burst into tears as they did so, some stopping on their way to
the front and turning to anyone near them with an agonized and totally
unsolicited outpouring of confession of sin.

A second manifestation of sorrow over sin took place in a seminar in
Vancouver eighteen months later. Wimber had spoken of pastors who in the
face of critical scholarship had watered down the biblical content of their
preaching, thus robbing the sheep of truth. He then invited any pastors who
felt convicted by God of such sin, and who wished to renounce it and preach
the truth, to come forward for prayer. A large number responded. Some of
these spontaneously began to weep. I stood very close to the group and
estimated that about one in seven was affected in this way.

Joy Unspeakable

Some of the emotions that provoked criticism in the Cambuslang
revival originated under the ministry of a “humanly ineffectual” minister,
William McCullough. Dallimore describes the emotions: “They were of two
kinds—the outcrying and trembling among the unconverted and the ecstatic
joy among believers. . . . Indeed, such joy was more a part of this work than
the sorrow over sin. It appears that many believers found themselves so
moved by a sense of the Saviour’s love to them and, in turn, by their new
love in him, as to be lifted almost into a state of rapture.”455

Sinners were moved by the Holy Spirit so “as to be lifted almost into a
state of rapture.” They were moved by what they described as a new sense of
“the Saviour’s love to them.” It was not that they had no previous
knowledge of the Savior’s love, but that with hearts quickened by the Spirit
they perceived it with a new and overwhelming clarity. Joy burst from their
hearts and along with joy, praise of an almost ecstatic intensity.

In New Hampshire, as in Scotland, the same joy was born. Edwards
writes: “Their joyful surprise has caused their hearts as it were to leap, so that
they have been ready to break forth into laughter, tears often at the same time
issuing like a flood, and intermingling a loud weeping.”456

Ready to “break forth into laughter”? Joy is one thing, but laughter is
something else (which is not unattested in Scripture: Gen. 17:1, 3, 17; Ps. 126:2;
Prov. 14:13; etc.). Yet I have heard people break into laughter when the Holy
Spirit touches them, and they are astonishing to observe. The first time I
encountered the phenomenon was in the notorious “Signs and Wonders”
class at Fuller Seminary in 1984. Wimber had prayed that the Holy Spirit
would equip a number of pastors and missionaries for the work God had
called them to do. A South African pastor began to giggle and couldn’t stop.

I might have supposed him to be reacting to something incongruous,
either in the prayer or in the situation. It was the kind of giggle you associate
with someone whose emotional “funny bone” has been touched. But there
was a significant difference. People are embarrassed when they “get the
giggles,” but this man seemed oblivious to the rest of us. His face was open
and he was smiling broadly. He seemed unaware that we did not share his
secret. He continued to giggle, I am told, for several hours, waking during the
night to do so. We were seeing his personal reaction to being “surprised by
joy.”

I have observed the same phenomenon several times since. When it is
genuine it follows a similar pattern—irrepressibility, unself-consciousness.
Often it continues intermittently for a long time. It seems to be associated
with a beginning of release of tension in uptight people.

But there is also an imitation. “Holy laughter” in some circles carries
prestige. To get the godly giggles or to produce it in others becomes a mark of
spiritual achievement. Under those circumstances one detects a sense of
strain. The laughter can be forced and distasteful.

But we must not shun the true because we fear the false. As Edwards
wrote, “Though there are false affections in religion, and in some respects
raised high: yet undoubtedly there are true, holy, and solid affections; and the
higher these are raised the better. And when they are raised to an exceeding
great height, they are not to be suspected merely because of their degree, but
on the contrary to be esteemed.”457

Trembling and Shaking

So far we have been looking at emotional manifestations, and emotional
manifestations seem to be all that eighteenth-century writers ever saw. That
is not to say that the same manifestations did not occur then that occur now,
but that eighteenth-century writers seem to assume that what they observed
was a reaction to consciously experienced emotion. Tears were from grief,
ecstasy from joy, trembling from fear, with fainting or falling also from fear or
shock. And in many cases this is how it seems to work. But not always.

Take the relationship between fear and trembling, for example. People
in revivals do indeed tremble from fear, but others experience trembling in
the absence of fear (cf. Jer. 23:9 NIV). I know a woman who trembles
frequently (as with Parkinsonism) when she prays for other people. She is an
emotionally stable woman whose testimony I respect. She describes the
experience in terms of energy coursing through her. The phenomenon began
in a meeting she attended where the Holy Spirit was powerfully present.
While she cannot as it were produce the trembling or the “energy,” when it
comes she has the choice either of resisting it, or else of directing it (into
prayer, for example). If she does the latter, she experiences a sensation of
pulsating energy extending to her finger tips, along with a slight tremor in
her hands. Her impression is of energy flowing through her. “You know
those anatomical diagrams of the cardiovascular system? It feels as though
the energy is flowing along those channels. . . .”

If the energy has something to do with the Holy Spirit (and I believe it
has), it is important to note that her own control is limited to accepting or
rejecting what God is doing. She does not take the initiative. Nor does she
make any effort to enter into a trance state. Even her ability to accept or reject
is by no means complete, being more a learning how to respond. She does
not see her experience as the norm for other Christians and does not bother
herself with trying to explain it.

For others (such as my wife and the people I described earlier) the
trembling (over which there is initially no control, though control often
develops gradually over time) may continue intermittently for months.
With the trembling there seems to be no fear, but more of quiet joy mingled
with a strange peace.

Trembling varies in its intensity. At times in public meetings people are
seized with violent shaking. Occasionally I have been astounded at the power
and violence of the shaking. Such people do not shake, but are shaken, like
rag dolls in the teeth of a terrier, their bodies moving backward and forward
or from side to side, and their arms and sometimes even their legs flailing in
the wake of their moving bodies. I doubt that any ballet dancer or gymnast
could reproduce the movements, for the astounding thing is that while some
people collapse and fall, the most violent maintain their equilibria.

More commonly a man’s trunk may remain immobile, while the head
may shake backward and forward (banging the wall behind in a regular
rhythm if they should happen to be leaning against it). The arms, bent at the
elbow, usually with palms facing the ground, flap violently up and down,
from shoulders, elbows and wrist, the most violent movements being
commonly at the wrist joint, while the hands flail so quickly as sometimes to
dissolve into a blur. The movements are cyclical in intensity, rising
repeatedly in slow waves to a crescendo, then subsiding again. Each cycle may
last up to two or three minutes. Commonly crescendos of activity coincide all
over the gathering, though it is certain that affected persons are unaware of
what other people are doing.

In frontier camp meetings this would be referred to as “the jerks.”
    
   Sometimes the subject of the jerks would be affected in
some one member of the body, and sometimes in the whole
system. When the head alone was affected, it would be jerked
backward and forward, or from side to side, so quickly that the
features of the face could not be distinguished. When the
whole system was affected, I have seen the person stand in one
place, and jerk backward and forward in quick succession, their
hands nearly touching the floor behind and after. . . .
    I have inquired of those thus affected. They could not
account for it; but some have told me that those were among
the happiest seasons of their lives. I have seen some wicked
persons thus affected, and all the time cursing the jerks while
they were thrown to the ground with a violence. Though so
awful to behold I do not remember that any of the thousands I
have seen ever sustained an injury in body. This was as
strange as the accident itself.458

Though people affected by shaking are conscious and know where they
are, they seem to be in a dazed and dreamlike state. Their sense of time is
commonly impaired, in that they may not have a clear idea of how long their
manifestation lasted. When waves of movement subside they will usually
respond briefly to questions, though their ability to describe the experience
through which they are passing is often limited to a physical description.
(“My arms keep shaking. I can’t stop them.”) They may experience fear but
usually do not. One man told me, “I just felt an enormous compassion . . . for
people.”

One variety of shaking that has been described to me, but that I have
never seen personally, is called pogo-sticking. Sometimes the bodily shaking
is on a vertical axis, the body leaving the ground in a series of bounces. Since
the body remains more or less rigid, it looks like someone bouncing on a
pogo stick.

The physical energy used must be considerable, especially when one
considers that pogo-sticking is no respecter of persons. Yet no bodily harm
seems to have occurred from pogo-sticking. Some years ago as the Holy
Spirit’s power fell during prayer in an Anglican church in the north of
England, the rector fell forward on his face, and several staid members of the
congregation (including the church wardens) began to pogo-stick.

Jonathan Edwards describes what could be pogo-sticking. “Since this
time [a visit by Whitefield] there have often been great agitations of body, and
an unavoidable leaping for joy. . . .”459

Falling

In almost every church I visited on a recent visit to Argentina people
asked me, “¿Qué es eso de caerse?” (Roughly—”What’s all this business of
falling about?”) They were referring to what was happening in the
evangelistic crusades of Carlos Annacondia. Newspaper and magazine
reports were full of accounts of the many people who fell to the ground
during his meetings. More dramatic still, some fell on their way to the
meetings, while others were reported to fall from their seats in buses that
were passing by the meetings.

At some point in the nineteenth century this particular phenomenon
began to be called “being slain in the spirit.” In eighteenth-century accounts it
is “being overcome” or “fainting.” In the Bible it is, “fell at his feet as though
dead” (Rev. 1:17), “drew back and fell to the ground” (Jn. 18:6) and “fell on my
face” (Dan. 10:9 RSV). It is not one phenomenon but many. It may occur
gently or violently, be associated with great distress or profound calm.

In 1982, in Birmingham, England, during his second visit to Britain,
John Wimber was at a prayer meeting in a Baptist church. About thirty
people were present including a small ministry team from the United States.
Wimber, who frequently prays with his eyes open, began to pray and had got
as far as the word, “Lord—” when he saw (in what seemed to be like slow
motion) a Black man lifted into the air. The man looked as though he were
being lifted and laid briefly on an invisible stretcher, before sailing back to
crash heavily into several chairs as he screamed, “Hallelujah!” Wimber was
afraid that the violence of the fall would have killed him, but the man was
unhurt.

Falls are commonly much less violent and may be backward (common)
or forward (less common and in my observation more frequent in pastors
and ministers). Falls may be associated with further violent movements,
with head-banging, tremors, movements suggestive of epilepsy, but
commonly with a total absence of movement. Subjects may have no
experience beyond a pleasant sense of calm, may experience visions, or may
feel that they are being crushed. One man told me he felt as though a
massive weight was crushing the life out of him, making it impossible for
him to breathe and giving him the feeling that he was “being squeezed out
like a tube of toothpaste.”

Many people may be affected simultaneously. When this is so, the
precise timing suggests supernatural choreography rather than mass hysteria.
Crowd effect may sometimes be postulated when, for example, the
phenomenon has become known in a country or locality. But there have
been many times when no one anticipated what would happen and when
people had no opportunity to see or be influenced by what others were doing.
Everyone fell together.

John Strazosich is a Fuller graduate with a charismatic background. He
had previously experienced the “baptism of the Spirit” and had spoken in
tongues. In January 1985, he attended the Vineyard Christian Fellowship in
Los Osos, and during the ministry time asked for “more power.” Slowly,
beginning with one arm, a shaking took possession of his whole body. Soon
he was shaking violently and continued to shake for two hours.

He had the feeling that at any time he could have stopped what was
happening, though he was sure that he was not producing the shaking
himself. However, believing God was ministering to him, he prayed that
God would enable him to minister in different ways. With each request for
more the shaking increased in violence. Finally, he could stand no more, and
asked God to stop. His muscles ached for three days afterward.

“After that, every time I prayed for someone they would fall down. It
went on for some months. When God spoke to me it was very clear. It’s not
that clear anymore, not as clear as it was—but it was real clear then.”

Some days later at a Christian camp he began to “bounce up and down”
from a standing position. “God told him” to start praying for some of the
young men around him. It was difficult to speak, and he had difficulty in
explaining his intentions, it not being easy to speak coherently when
bouncing. He prayed for three young men, barely touching them before they
fell to the ground. A fourth boy shook, “but was not receiving anything.” He
was “resistant” because of his desire to heed the lyrics of certain rock songs. A
fifth fellow was affected by laughter. Eventually John himself was no longer
able to remain standing, and fell to the ground.

The unusual effects of his praying led to a very embarrassing situation.
One Sunday after church John and two friends went to the Marriott Hotel in
Anaheim to have supper at the La Plaza restaurant there. They were told
they would have a twenty-minute wait. In the lobby John proceeded to tell
his friends what had been happening in his life. He noticed a man in the
lobby and thought he sensed God telling him to pray for the man, but he was
uncertain. Eventually the man approached him, having overheard the
conversation. He was a Canadian. “That was interesting to listen to.” It
turned out that the man was attending a conference led by Pentecostal
preacher and healer Maurice Cerillo. John asked him whether he wanted
John to pray for him.

The man agreed, and John, fearful of a scene in the lobby, suggested they
go outside. Outside on the sidewalk by some bushes he prayed, and the man
fell backward into the bushes, his legs protruding on to the sidewalk. John
was uncertain what he should do next? In church at the Vineyard there
would be an appropriate way of handling the situation. But not here.

So he did what he had done before. He bent down and began to “bless
whatever God was doing.” As he did so he heard footsteps approaching and
turned to see two security agents bearing down on him, “ Stop! Security.”

John stood and took a couple of paces toward the men, realizing they
thought that he had been mugging the man on the ground. “I wasn’t
mugging the guy! I was praying for him—and God did that.” Slowly and
semistuporous, the man on the ground had begun to get up. “Tell them I was
praying for you!”

The man complied, “Yes—he was just praying . . .”

“Well, we don’t allow that around here!”

John protested. “But I can’t stop God . . .”

“What are you doing here anyway?”

“I’m waiting to eat in the restaurant.”

The security agent turned to the Canadian. “And what are you doing?”

“I’m a guest at the hotel.”

The agents stared at each other and shook their heads. After a further
admonition to the two men, they turned and left them.

Most people who fall are at least partially aware of their surroundings
and have a sense of the passage of time. But their sense of time (like Rip Van
Winkle’s) is impaired. I have received reports such as, “I thought I had been
‘out’ about fifteen minutes—but it was nearer two hours,” or, “It felt like just
a few minutes, but when I came to I was still real groggy, and I’d been on the
floor for four hours. Nearly everyone had gone home. I was real surprised.”

Visions

Not infrequently people who fall report visions. Skepticism about the
validity of these is understandable, and caution should be exercised in
attaching significance to every reported vision. But some are undoubtedly
from God.

At a prayer meeting in New York at the beginning of the last decade,
participants were interceding for the city when a young man received a
vision, the details of which he later revealed. He saw hands offering him a
bowl or cup to drink. Into the bowl had been poured the vileness of the sins
of New York. The young man cried out, “No, no!” turning his head away
and attempting to push the cup from him.

Instantly he was struck to the ground. A heaviness fell on all the
approximately seventy-five participants, who without exception also fell to
the ground. John Wimber, who was present, remembers a sense of heaviness
that he was unable to support, that made him slump to the ground, where he
remained sobbing, along with many others, as he prayed for the city.

The young man has for several years now been walking the streets of
New York ministering powerfully to the homeless and to alcoholics, drug
addicts, prostitutes and others. The genuineness of the vision is attested in
this case by its results. A young man was thrust into an effective gospel
ministry of a kind that few of us would choose. The ministry has brought no
personal glory or prestige to him. The vision he received also had a profound
moral significance. It had to do with a horror of the vile sins of a city, and the
call of the evangelist or prophet to know that horror in experience.

It was the moral and ethical quality as well as the emphasis on a divine
solution to the moral dilemma that distinguished John’s visions in
Revelation from the mass of spurious visions in the apocalyptic literature of
his day. The imagery was very similar, much of it being drawn from Daniel’s
prophetic writings. But unlike the book of Revelation, the rest of the
literature is merely predictive. There is a notable absence of any concern
about sin and righteousness or a need for redemption. This precise note in
the young man’s vision also suggests the vision’s authenticity.

Demonic Imitations and Manifestations

As discussed earlier, the powers of darkness may imitate many divine
supernatural acts. As we shall see again later, this became evident long ago
when Moses found himself face to face with the magicians of Egypt (Exo. 7:8-
13, 20-22; 8:5-7). Therefore the form the manifestation takes is not a reliable
guide to what is taking place.

Shaking has been seen when the Holy Spirit comes on people (Jer. 23:9
RSV). It is also a recognized sign of a demonic trance. “Doc Anderson”
collaborates with certain oil-well drillers. His hands shake, stigmata appear
and where the blood drips, oil is found. I have seen his performances on TV,
and of course it could be faked (except that there is the little matter of
productive oil wells dug where experts had declared there could be no oil).

I can think of many other instances that could cause confusion. For
instance, consider the rapid side-to-side movement of the head that makes
the face a blur. I have only seen this once. It was in a Singapore church. At
the name of Jesus a demonized man was flung several feet, landing on his
hands and knees before what I believe was a communion table. His nose
must have been no more than a millimeter from a sharp corner of the table,
and his head was thrashing with frightening violence from side to side, with
a range of movement that seemed to exceed what is normal and at a speed
that made his features a blur.

At the time I assumed that those particular movements must be
characteristic of demonization; that is, that wherever they might appear they
would be a sure sign a demon was around. I am more cautious now. Having
seen some of the strange ways in which people react to the power of the Holy
Spirit, the man’s movements could have been a demonic imitation of
something produced by the Holy Spirit.

Demons do, however, have certain characteristic ways of manifesting
themselves. The most obvious are verbal expressions of defiance and
hostility (commonly in a changed voice). I remember sitting in the pastor’s
office of a Baptist church counseling a woman, when from the other side of
the church I heard a man’s voice roaring in rage. When I went out to see
what was happening I saw my wife and a colleague ministering to a lady who
at that point was huddled in a pew. The defiance had come from a demon
they had just cast out of the woman.

Not infrequently when I pray for someone in a meeting, the person will
immediately go into a trance-like state. Eyes may roll back, the person may
fall, may begin to make epileptiform movements—may even foam and
dribble mucus from his or her mouth. The signs are not necessarily a proof of
a demon (the person may be having a grand mal seizure). Usually at that
point I demand in the name of Jesus that any demon who might be present
give me its name. Once the demon does so, I know where I am and can act
accordingly.

On one occasion when I addressed a demon I suspected was present in a
woman, the woman (she herself was shocked by what happened) suddenly
writhed toward me feet first, reared up and hissed in my face. I would say
that the manifestation, symbolically serpentine, was characteristically
demonic. But there is room for more careful research in this area.

Sometimes in Wimber’s meetings there may be a scream or a
commotion either during the message or else when people are praying for
some present. Often this is an indication of demonic activity. An
experienced team usually tries to conduct the victim to a quiet, secluded area
where he or she may be appropriately helped.

Drunk with the Spirit

In meetings where the Holy Spirit’s power is strongly manifest, some
people may seem a little drunk. However, I have never seen them noisy or
obstreperous in this state. They may describe a “heaviness” that is on them.
Their speech may be slightly slurred, their movements uncoordinated. They
may need support to walk. They show little concern about what anyone will
think of their condition and are usually a little dazed. The condition may
endure several hours.

Is it possible that Paul’s words in Ephesians 5:18 refer to such a state, "Do
not get drunk on wine. . . . Instead, be filled with the Holy Spirit"? Obviously
being filled with the Spirit is preferable to being drunk, however one
understands the verse. But it is possible that two kinds of “drunkenness” are
being compared.

If so I would like to have seen what happened at Pentecost (Acts 2). The
apostles were certainly speaking in recognizable languages, and evidently
without any Galilean accent. But did some of them seem a little drunk?
People do not usually accuse others of being drunk unless something about
the performance suggests it. If you see an uneducated man whose eye is clear
and whose movements are well controlled talking in a recognizable language,
drunkenness is not the first explanation that comes into your head. It is
possible that what happened to some of them was what I have observed in
many other people on whom the Spirit rests.

The Central Question

A reading of the history of revivals will bring to light many other forms
of manifestation. Anyone interested in traveling widely and recording what
is currently taking place will undoubtedly add much to what I have recorded
above. How worthwhile such research would be is debatable. The central
question has to do with whether God is active or not, and on whether revival
could be beginning.

If I am right, what are the implications for each one of us personally?
My aim is not to promote manifestations so much as to encourage us all to be
open to what God is doing and to what I believe he wants to do in sending
revival. I don’t want you to close your mind to what God may be doing or to
go chasing after unusual experiences under a misapprehension that you need
to be “zapped” to be revived. Unusual experiences are by definition not part
of normal discipleship. If God should have an unusual experience in store
for you, and if that should help your relationship with God, well and good.
But the experience itself is neither here nor there, except as being an evidence
that God is moving in revival. It is your relationship with God that matters.

Revivals make people holy. Your goal and mine must be to pursue God
himself and to let him make us holy. It must be to inquire whether further
steps of obedience are called for in some area of our lives where we may have
been closed to him. It must also be to collaborate with his purposes by praying
according to his will. And to pray like that means that we must know what
God wants to do in our time.
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