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Glossary 

 

Revelation Knowledge: This means the type of knowledge which is derived through the work of the 
Holy Spirit through the eyes and ears of the heart. It does not come from a human source, but from 
ǘƘŜ {ǇƛǊƛǘ ƻŦ /ƘǊƛǎǘΩ ǿƘƻ ŘǿŜƭƭǎ ƛƴ ǘƘŜ /ƘǊƛǎǘƛŀƴΩǎ spirit. 

 

Rhema: This comes from the Greek word Rhmatos [Rhematos] which stands for the spoken word as 

opposed to the written word Logos [Logos]. In revelation terms this is the word that is used again and 

again in the New Testament when speaking of the words of God. It means that when Godôs word is 

read that we are listening to still speaking words. Rhema also stands for the voice of God which is 

perceived as spontaneous thoughts or ideas which light upon our minds when the Holy Spirit 

communicates with us through our hearts. 

 

Lamad: is a Hebrew word which stands for a word of instruction to a learner or a disciple. In terms of 

this book it means the way that the Old Testament prophets and Jesus and his Apostles learnt through 

the direct disciple-ing, or apprenticing, of their hearts by the Spirit of God. It stands for the way that 

Christians go about mission activity as they live by the guidance and power of the Holy Spirit 

showing them what God wants to do through them next, and what he wants to teach them next. The 

key text in this regard is found in John 5:19, 20; which tells us that Jesus never did anything unless he 

saw ñhis Father doing itò. Hence ñLamadò mission is based on the way that Jesus did things ï 

following his Fatherôs heart! 

 

All other terms in the book are explained or self explanatory in the context in which they are used. 
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Chapter 1 ς A Revelation Based Approach to Mission and Evangelism in Secularised Britain, 
Europe, America 

 

I have been involved in mission and evangelism to the so called un-churched sector of British society 
for the past 19 years. As I will discuss in the next chapter the facts about post modern Britain 
demonstrate that contemporary British people have moved away from a view which has a Christ 
centred world view toward a secularised rationalism and, or, an experiential search for meaning with 
New Age Mysticism or other ideological routes. Indeed humanism and rationalism in the British 
church scene may be said to be widely embraced in the more liberally compromising established 
denominations to a lesser or greater extent. Lƴ ǘƘŜ ǎƻ ŎŀƭƭŜŘ άŦǊŜŜ ŎƘǳǊŎƘέ ǎŜŎǘƻǊ ǘƘŀǘ ƛǎ ƴƻƴ-
denominational the picture is mixed, and in the widely acclaimed restoration style churches there is 
a definite heart to restore the church to its first century revelation based community life!1 House 
groups play a significant role in the social and relational basis for encouraging people to explore 
spiritual experiences others are having. The purpose of my dissertation is to frankly consider current 
trends of Christian mission to British secular culture and by extension raise issues and training needs 
which can be transferred to other expressions of Western culture in Europe or North America; 
particularly, in the light of what seems to me to be the New Testament model, which to a greater or 
lesser extent may be loosely labelled as coming from restoration-ism. 

 

My own experience of mission to secular/un-churched society seems to agree notionally with the 
statistics which indicate that between 40 ς 50% of people are completely un-churched in the United 
Kingdom. The great challenge which burns as a passion in my heart is to reach out to people so that 
they may come to have a deep and intimate reciprocal relationship with Jesus Christ through the 
enabling of his Holy Spirit. Relationship and intimacy with the God-head are the prime passions of 
my own life as an unashamed charismatic evangelical Christian. And my experience has taught me 
that the only type of evangelism that really works is that which is derived through the media of 
revelation knowledge. Paul writes to the Ephesians: 

 

άL ƴŜǾŜǊ ŎŜŀǎŜ ǘƻ ƎƛǾŜ ǘƘŀƴƪǎ ŦƻǊ ȅƻǳΣ ǊŜƳŜƳōŜǊƛƴƎ ȅƻǳ ƛƴ Ƴȅ ǇǊŀȅŜǊǎΣ ǘƘŀǘ ǘƘŜ DƻŘ ƻŦ ƻǳǊ 
Lord Jesus Christ, the Father of glory, may give you a Spirit of wisdom and of revelation in 
ǘƘŜ ƪƴƻǿƭŜŘƎŜ ƻŦ ƘƛƳέ2.  

 

It cannot be over-ŜƳǇƘŀǎƛȊŜŘ ǘƘŀǘ tŀǳƭΩǎ ŜǾŀƴƎŜƭƛǎǘƛŎ ƳƛǎǎƛƻƴŀǊȅ ŀŎǘƛǾƛǘƛŜǎ ǿŜǊŜ ōŀǎŜŘ ƻƴ ǊŜǾŜƭŀǘƛƻƴ 

ƪƴƻǿƭŜŘƎŜΦ ¢ƘŜ ŎƻƴŎŜǇǘ ƻŦ ǘƘŜ DǊŜŜƪ ǘŜǊƳ ŦƻǊ άǊŜǾŜƭŀǘƛƻƴέ ƛǎ apokaluyis [APOCALYPSIS] 

which translates as an ñuncovering of something which is hidden until it is revealed.ò
3
 Paul prays that 

the Christians who live in Ephesus might have the eyes and ears of their spiritual hearts opened so that 

they may receive revelation knowledge. The only way that the people of Christ can be or become 

people of Christ is if they have their blinded spiritual eyes opened to see what Christ is doing in the 

unseen supernatural world to all those who are blinded by the so called ñgod of this worldò 
4
. This is 

based on several simple facts in Paulôs outlook on the way God guides people and saves people. So let 

us consider these factors: 

                                                           
1
 Walker, 1998: 129 - 170 

2
 Ephesians 1:16, 17 RSV 

3
 Moulton, 1981:42 

4
 Ephesians 2:1-4 
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1. Paulôs own conversion experience set the paradigm for all of his philosophy to 
evangelism and discipleship. He writes of his conversion experience on his way to 

persecute Christians at Damascus the following: 

 

 

 

 

ñFor I would  have you know, brethren, that the gospel which was preached by me is 

not manôs gospel, for I did not receive it from man, nor was I taught it, but it came 

through a revelation of Jesus Christ. For you have heard of my former life in 

Judaism, how I persecuted the church of God violently and tried to destroy it; and I 

advanced in Judaism beyond many of my own age among my people, so extremely 

zealous was I for the traditions of my fathers. But when he who had set me apart 

before I was born, and had called me through his grace, was pleased to reveal his Son 

to me, in order that I might preach him among the Gentiles, I did not confer with flesh 

and blood, nor did I go up to Jerusalem to those who were elders before me, but I 

went away into Arabia; and again I returned to Damascus.ò 
5
 

 

The radical turn around in Paulôs life story from being a convinced Jew against Christ, and his 

disciples, to himself becoming a disciple, set the whole tenor of his lifeôs work telling others 

about Christ into clear focus; for Paul Christ is revealed ñto himò or ñin himò
6
. The Spirit of 

Jesus comes into his very soul. Christ proves his reality through word and vision
7
. Paul needs 

no one in the first place to teach him anything but he departs to Arabia and allows Christ to 

continue to reveal himself to Paul through the eyes and ears of his heart by the Holy Spiritôs 

living presence in him. To Paul there is only one way that evangelism can happen and that is 

the same way that it happened for him ï by ñrevelationò; an uncovering of the real living 

Jesus who is alive for evermore in the supernatural world of God 
8
. The born a gain Christian, 

who now possesses a new heart, makes continuous contact with Jesus by his Spirit in the 

super natural world! 

 

So a first principle of New Testament Mission and Evangelism is that Christ is directly 

involved in still making disciples by direct communication with them as his humble learners; 

through the eyes and ears of their new covenant hearts. Christ actually dwells in the deepest 

recesses of the new Christian heart and we are to live by intimate two way dialogical 

communication and relationship with him. Consider how Paul pictures this reality: 

 

ñAnd even if our gospel is veiled, it is veiled only to those who are perishing. In their 

case the god of this world has blinded the minds of the unbelievers, to keep them 

from seeing the light of the gospel of the glory of Christ, who is the likeness of God. 

For what we preach is not ourselves, but Jesus Christ as Lord, with ourselves as your 

servants for Jesusô sake. For it is the God who said, óLet light shine out of darkness,ô 

                                                           
5
 Galatians 1:11 ς 17 RSV 

6
 Ibid. 1:16 

7
 Acts 9 

8
 Fee, 1994:372 
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who has shone in our hearts to give the light of the knowledge of the glory of God in 

the face of Christ.ò
9
  

  

There is only one way to be convinced about the reality of Jesus and that is for him to live in 

Christian hearts by the reality of his communicative living Spirit. In other words people are 

only converted to a relationship with Christ by opening their hearts to the proof of his 

continued life by him being continuously revealed alive and well; giving vision and thought 

to the eyes and ears of their hearts. 

 

This is exactly what convinced me to become a follower of Jesus because he became real to 

me the moment he filled my inner most being with his Spirit. From the day of my conversion 

I have had a living dialoguing relationship with him in the depths of my heart. Post modern 

secular people need to find Jesus exactly as I did, and as Paul and all early post Pentecost 

Christians of the first Century did
10

! 

 

2. When the church in the Roman province of Galatia went off the rails, and started to try to 

find other ways of living Christian life, Paul did not write his letter to them trying to 

convince them to sort out their lives for themselves. He did not set out church 

programmes that would keep them on track. He did not appeal to things they had 

achieved as Christians as the basis for them to try even harder to be faithful Christians. 

He did not brow beat them with manipulation and guilt trip strategies. No! Paul appealed 

to their experience of the living Christ who worked among them solely on the basis of 

revelation knowledge and life. He writes: 

 

 

ñO foolish Galatians! Who has bewitched you, before whose eyes Jesus Christ was 

publicly portrayed as crucified? Let me ask you only this: Did you receive the Spirit 

by works of the law, or by hearing with faith? Are you so foolish? Having begun with 

the Spirit, are you now ending with the flesh? Did you experience so many things in 

vain? ï If it really is in vain. Does he who supplies [present continuous tense, 

continues to supply] the Spirit to you and works miracles among you do so by works 

of the law, or by hearing with faith?
11

  

 

And this short passage makes the point all too strongly, the ñonlyò thing that Paul wants them 

to consider is the basis of their ongoing relationship with Jesus, ñIs it based on a supernatural 

indwelling of the living speaking Spirit of Jesus in their lives?ò Or ñIs it based on reaching 

performance targets to get God on their side by doing things to please him and win his 

favour?ò Clearly their relationship with God is based on ñonly thisò revelation reciprocity. 

 

When I had first become a Christian, and upon attending church for a while, I became 

confused with the many young people who had been brought up in the church; they 

considered my open declarations that I had met Jesus personally, and that he spoke to me 

daily in my heart by his Spirit, as weird or even crazy! It must be said that the church was an 

                                                           
9
 2 Corinthians 4:3 ς 6 RSV 

10
 Frost and Hirsch, 2003: 22 

11
 Galatians 3:1 ς 5 RSV 
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inter-generational church and the young people were from second or third generation 

Christian families. Some years after joining, and having gone to study at university, I returned 

to the same church and almost 90% of the 70 odd young people that I knew previously had 

left the church with no faith or experience of God they could speak of. I met up with some of 

these young people years later, who were then married with children of their own, at an Alpha 

course I was conducting with another friend, and they still had not experienced the revelation 

of Christ through his Spirit. 

 

The point I am driving home here is how different church can become! Consider how far it 

can move from the New Testament blue print that exemplif ies the normal Christian life based 

on revelation knowledge. 

 

3. The Pauline epistemology is really based on the whole way he describes the gospel, and 

itsô current appearance in the person of Jesus Christ; beginning in first century Palestine. 

He writes: 

 

 

ñOf this gospel I was made a minister according to the gift of Godôs grace which was 

given me by the working of his power. To me, though I am the very least of all the 

saints, this grace was given, to preach to the Gentiles the unsearchable riches of 

Christ, and to make all men see what is the plan of the mystery hidden for ages in 

God who created all things; that through the church the manifold wisdom of God 

might now be made known to the principalities and powers in the heavenly places. 

This was according to the eternal purpose, which he has realized in Christ Jesus our 

Lord, in whom we have boldness and confidence of access through our faith in 

him.ò
12

  

 

 

Up until the appearance of Jesus through incarnation in flesh and blood, the plan of God 

remained hidden to the extent that it was only pointed forward to by prophecy which was 

authenticated by the arrival of the reality in Jesus. Jesus is the revelation knowledge of God 

brought to life in a person rather than on parchment. Godôs thought is made audible, living 

and breathing in the person of the Son of God. Before his arrival the great significance of 

Christ ï who is the gospel [the good news] ï was not understood. Only by Christôs 

incarnation is God made known
13

. So the true revelation knowledge of the gospel is not a set 

of doctrines or ideas but a person who is living, breathing, thinking, feeling and 

communicating with other sons and daughters of God through whom Jesus becomes incarnate 

in; through his indwelling Spirit. The gospel will always remain hidden as a concept, and it 

will always take life when Christian people get along side secular people and start to share 

what the intimacy of their revelation based relationship with Jesus means to their lives. Post 

modern people need to make at least 10 good friends before they will go to church, but they 

only need to make one or two close Christian friends to discover the way they too can open 

their hearts to the revelation of the liberating Saviour for themselves. 

 

Hence the thesis of this dissertation begins with the fundamental statement that Jesus is the only 

answer to reaching the secular/un-churched post modern people of today. He will do so by meeting 

                                                           
12

 Ephesians 3:7 ς 12 RSV 
13

 John 1:14, 18; 14:9 
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them in their hearts on the basis of developing intimacy with them by his Spirit. Christian people 

cannot convert people to gospel concepts and teachings in the secularised situation ï what post 

modern people want is an experience based on revelation reality. In the first place Christians who live 

in revelation intimacy with Jesus will need to forge relationships with secular people based on Godôs 

genuine love for all of his creatures. No one is easily fooled these days; an ingenuous Christian person 

who only wants bottoms on church seats will be sent away with a few choice words by our secular 

friends. They can smell a rat a few feet away in my experience. What they want are people who have 

Christôs passionate desire resident in their hearts; to enable others to discover the Christ of super 

natural revelation. 

 

Moreover, I have been through a number of years of a wilderness experience up until about 2 years 

ago, when I started to get involved in influencing various churches and their mission outlooks again. 

In the lake district this past spring [April 2007] God gave me a piece of revelation knowledge that he 

wished me to move forward into an apostolic style of team based ministry again; which would lead to 

Britain, Europe and the world going through a great revival based on revelation relationship with 

Christ the real gospel [the person of good news sent by God]. I am not saying that this will happen 

because of me, but I am claiming that God is awakening many people in different contexts to the need 

for a flat line apostolic ministry once again ï which basis leadership on the team rather than the 

apostle. 

 

It is not the purpose of this chapter to set out all of the things God has given to me as a man being part 

of a sent [apostolic team of many thousands] team to reach the secular world. But it is my purpose to 

declare that: 

 

ñThe Spirit of the Lord is upon me [all Christian people], because he has anointed me 

to preach good news to the poor, he has sent me to proclaim release to the captives 

and recovering of sight to the blind, to set at liberty those who are oppressed, to 

proclaim the acceptable year of the Lord.......ôToday this scripture has been fulfilled 

in your hearing.ôò 
14

 

 

In the following chapters I will develop what I have sensed God giving me revelation guidance on for 

reaching the un-churched/secular society of today in Britain and even Europe. 

 

I adhere to a belief that the only way to win people for Christ is through supernatural revelation of 

Christ to the eyes and ears of their hearts. However, the way that this will happen in Godôs scheme of 

things means that we need to be clear about the lessons God wants to teach the church about reaching 

people. Fundamental to it all is for Christian people who live in revelation intimacy with Jesus to 

become incarnate in genuine loving friendships for the long hall with secular people. It is taken as a 

given that they must form a relationship with genuine loving sensitive Christian friends before they 

will be facilitated by the Spirit of Jesus
15

 to explore a revelation based relationship with him. Secular 

post modern people are no longer interested in churches in the UK but they are seeking an experience 

of God. The New Age movement has won many admirers among this vast class of 50% of the British 

population. So they are seeking a knowledge of the supernatural world. They want what they see 

working for others rather than traditions. Hence let us as Christians take ground back from the enemy 

                                                           
14

 Luke 4:18, 19, 21b RSV 
15

 Acts 16:6 - 10 
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by getting along side people where they are rather than trying to get them to come to a church 

programme. As they get to love us as friends then they will want to join Godôs family of friends. The 

church fails because it does not promote families so much as programmes and schemes to reach 

people. People can only be reached if Christian people truly love them with the love of Christ, not 

dumping them at the first difficulty or hurdle, but like the hound of heaven they stick closer than glue 

to those Christ has died for. Whoever taught us that the church building is the church, or its 

programmes? The enemy I believe! No, the church is a body of people who love to be together in the 

family of God, and they want their non-Christian friends, however long it takes to be part of their 

family. Too often the church has dumped the uninterested un-churched people within minutes of 

meeting them or a few days or weeks. Jesus calls us to eternal friendships and eternal commitments to 

win the lost to intimacy with him. 

 

This intimacy is based on revelation intimacy ultimately, and it is facilitated through genuine caring 

friendships with un-churched people. The prime thesis of this dissertation is that: 

 

ñThe church has always been based on the people of the church who live in intimacy 

with Jesus dwelling in their hearts by his Spirit which communicates with them through 

the eyes and ears of their hearts! Mission to the secular world means we need to allow 

Christ to first of all become incarnate beside such people as he dwells in us, and 

ministers through us to such people, which will in turn lead to them opening their hearts 

to his Spirit as well. Revelation based mission to the secular world is the only way the 

gospel will take root in secular peopleôs hearts ï for it i s founded on them having 

revelation intimacy with Jesus by discovery from their Christian friends who they have 

relationships with already!  

 

However, the picture in the church today is that on average, various studies have shown, that 
Christian people spend about 2 minutes praying per day with 10 minutes reading the Bible. Mostly 
this is one way prayer based; asking things of God rather than seeking revelation and dialogue with 
him. If we are generous we may say people spend 15 minutes a day praying and reading the Bible ς 
ǿƛǘƘ ƭƛǘǘƭŜ ǘƛƳŜ ǎǇŜƴǘ ƻƴ ŘŜǾŜƭƻǇƛƴƎ ƛƴǘƛƳŀŎȅ ǿƛǘƘ DƻŘΦ {ƻ ƭŜǘΩǎ ōŜ ŀ ƭƛǘǘƭŜ ƳƻǊŜ ƎŜƴŜǊƻǳǎ ŀnd say 
people spend 2 hours a week on prayer and devotional reading. There are 168 hours in a week so we 
might visualise this in the pie chart below. Life seems to be defined for the average Christian in the 
post modern period doing most things related to secular life through work, leisure and family, with 
little thought for intimacy with Jesus. 
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The new challenge is slowly being realised that ǘƘŜ ŎƘǳǊŎƘΣ ŀƴŘ ƛǘǎΩ ƳŜŜǘƛƴƎǎ, need to take on a far 
smaller part of the ChristiaƴΩǎ ƭƛŦŜ ŀƴŘ ǘƘŜȅ ƴŜŜŘ ǘƻ ōŜ Ŝǉuipped to see every area of their lives in 
work, leisure and at home as a ministry; in other words to see themselves as being ministers, and 
the church as a place to celebrate what has happened in the home missionΦ ¢ƘŜ ǘŜǊƳ άŎƭŜǊƎȅ ŀƴŘ 
ƭŀƛǘȅέ Ƙŀǎ ƳǳŎƘ ǘƻ Řƻ ǿƛǘƘ ǘƘŜ ŘƛǎǘƛƴŎǘƛƻƴ ōŜǘǿŜŜƴ ǘƘŜ ǎŜŎǳƭŀǊ ŀƴŘ ǘƘŜ ǇǊƻŦŀƴŜΣ ƻǊ ǘƘƻǎŜ ŎŀƭƭŜŘ ǘƻ 
ministry and those who have not. Where as in popular traditional church the pastor is seen as the 
professional Christian who is full time at his job, of being a professional Christian, and that the lay 
ƳŜƳōŜǊ ƛǎ ǇŀǊǘ ǘƛƳŜ ƻƴ {ǳƴŘŀȅ ƳƻǊƴƛƴƎǎΣ ŀƴŘ ŀǘ ŦŀƳƛƭȅ ǿƻǊǎƘƛǇ ǘƛƳŜΦ ¢ƘŜ ǘŜǊƳ άƭŀƛǘȅέ ŎƻƳŜǎ ŦǊƻƳ 

ǘƘŜ DǊŜŜƪ ǘŜǊƳ ά[!h{έ ώlaos]
16

 which is used biblically to speak of the ñpeople of Godò who are all 

in Biblical terms thought to be full time professional Christians and ministers in the body of Christ; 

with Christ as the head leading them, empowering and guiding them by his Spirit who lives in their 

hearts by faith. Consider the graphs below and ask Jesus to reveal by his Spirit how you view yourself 

as his full time minister, in the work he has given you to do, and in every life situation. 

 

                                                           
16

 Moulton, 1981: 247 

Spiritual activity Compared to other 
Activities

Spiritual/intimacy

Other
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Full Time Professional Clergy in a Parochial 
Setting

100%

All Christians - the People of God - have a full 
time ministry in a Para Church Setting

100% 100% 100% 100%
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Chapter 2 ς Un-churched Parents Re-live Their Lives through their Children 

 

In the years that I have been involved with ministry to those who do not know Christ I have 
ŘƛǎŎƻǾŜǊŜŘ ŀ ŦǳƴŘŀƳŜƴǘŀƭ ǇǊƛƴŎƛǇƭŜ ǿƘƛŎƘ ƛǎ Ƴƻǎǘƭȅ ǘǊǳŜ ƻŦ άŦǳƴŎǘƛƻƴŀƭ ŦŀƳƛƭƛŜǎέΤ ǘƘŀǘ ǇŀǊŜƴǘǎ ǿŀƴǘ 
the best for their children because they re-live their lives through them! 

 

This was not at all obvious to me in the first place, and it was not until I had worked in professional 
ministry for a few years that God revealed it to me. However, I came to realise that parents seek the 
very best for their children secretly harbouring the hope that they might go on forever if they find 
God! What a thought; anyway on with the story. I was sent to a church on the east coast of Britain 
by the guiding body of our church organisation. When Jenny [my wife] and I arrived we were 
shocked to find a church membership which was for the most part made up of members in the age 
range 50 ς 90 years old. The congregation was not large, and families with young people and 
children were not part of the picture. The membership and attendees made up about 35 people. 
They were all lovely people who were very ready to seek what God wanted them to do to reach 
others, and I have so many fond memories, and good friends; some still with us and others with the 
Lord. 

 

hǳǊ άǎƘƻŎƪέ ǿŀǎ ƴƻǘ ǘƘŀǘ ǿŜ ǿŜǊŜ ǳƴǿƛƭƭƛƴƎ ǘƻ ƭƻǾŜ ŀƴŘ ƳƛƴƛǎǘŜǊ ǘƻ ƻǳǊ ƎƻƻŘ ŦǊƛŜƴŘǎΣ ōǳǘ ǊŀǘƘŜǊ ǘƘŀǘ 
we had come from a lively all age church environment into a situation where an all age balance did 
not exist. We did not believe in cadging members from other churches to make up our numbers, and 
we have always had a strong sense that we want to reach out in the love of Christ so that everyone 
can have the opportunity to know the Lord. If our new church family were to be an all age 
community it had to happen by reaching the un-churched and lost people of Lowestoft. I must admit 
as a young minister I wanted to make my mark as it were. I wanted God to work through me to 
ŘŜƳƻƴǎǘǊŀǘŜ ŀ Ŏŀƭƭ ǘƻ ƳƛƴƛǎǘǊȅΦ LΩƳ ǎǳǊŜ ȅƻǳ ƪƴƻǿ ǿƘŀǘ L ƳŜŀƴΗ L ǿŀǎ ȅƻǳƴƎΣ ол ȅŜars old, and had 
spent 8 years of my life in the nice comfy walls of an academic environment.  During that time  I had 
completed my ministerial training, had read theology, and now worked with a team looking after the 
seminary students, the seminary church, and two other churches plus a church plant. It was all so 
easy compared to what I was faced with in my new district. 

 

On the day we arrived and were unpacking our things as the removers drove off I received my first 
ǇƘƻƴŜ ŎŀƭƭΦ άtŀǎǘƻǊ IŀǊŘȅέΣ ά¸Ŝǎ ǎǇŜŀƪƛƴƎ ǿƘŀǘ Ŏŀƴ L Řƻ ŦƻǊ ȅƻǳΚέΤ άL ƴŜŜŘ ȅƻǳ ǘƻ ŎƻƴŘǳŎǘ ŀ ŦǳƴŜǊŀƭ 
ŦƻǊ ǳǎ Ƴȅ {ƛǎǘŜǊ Ƙŀǎ Ƨǳǎǘ ǇŀǎǎŜŘ ŀǿŀȅΣ ŀƴŘ ŀǎ ȅƻǳ ŀǊŜ ƻǳǊ ƴŜǿ ƳƛƴƛǎǘŜǊ ǿŜ ƴŜŜŘ ȅƻǳǊ ƘŜƭǇΦέ ! ǿƻǊŘ 
of explanation at this point, I had never conducted a funeral let alone dealt with grieving relatives all 
on my own before. I had trained as a counsellor, but I had only really dealt with youth and families 
ƻǾŜǊ ƭŜǎǎ ŜƳƻǘƛƻƴŀƭ ǘƘƛƴƎǎ ǘƘŀƴ ŀ ƳŀƧƻǊ ƭƻǎǎΦ LΩƳ ƴƻǘ ǘŜƭƭƛƴƎ ǘƘŜ ǿƘƻƭŜ ǎǘƻǊȅ ƴƻǿΣ ōǳǘ L ǿŀƴǘ ǘƻ 
emphasize we were in the process of burying church members during our first year rather than 
welcoming new babies and new families. And it was in the crucible of the experience of feeling my 
ministry was going to be defined by death a fair bit of the time that God taught me how life is 
defined by passing on to others, our children, our families, the best of what we would have ever 
wanted for ourselves. 
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The members certainly wanted to see new life come into the congregation. And God has put the 
desire to pass life on to others into each heart. So it struck me one day as I was worshipping God and 
praying for his guidance that parents want to give their children every opportunity for life. God said 
to me in so many words through revelation knowledge: 

 

άAndrew I want to reach people in this post modern generation through children and young 
people.  I want them to find me, and I want their families to find me through sharing in the 
journey of their young ones as they get to know my love and my salvation.έ 

 

This fitted perfectly with my desire because both Jenny and I genuinely loved ministry to the young, 
and the privilege of watching theƳ ƎǊƻǿ ƛƴ ŜǾŜǊȅ ǿŀȅ ƛƴǘƻ ǊŜŀƭ ǇŜƻǇƭŜ ƳŀŘŜ ƛƴ DƻŘΩǎ ƛƳŀƎŜΦ And 
this was a key to God putting this ministry on our hearts because he had given us genuine love for 
this special age range 0 ς 18 year olds. So we found the mission which God had delivered to us for 
ƻǳǊ ǇŀǊǘ ƛƴ ǘƘŜ ƎǊƻǿǘƘ ƻŦ Ƙƛǎ ŎƘǳǊŎƘΦ L ŘƛŘƴΩǘ ǳƴŘŜǊǎǘŀƴŘ ŜǾŜǊȅǘƘƛƴƎ ǘƘŀǘ ǿŀǎ ƛƳǇƭƛŜŘ ōȅ ǘƘƛǎ ŀǘ ǘƘŜ 
time, but I did grasp that God was going to reach into the families of the youth and children God was 
going to bring us into relationship with. 

 

Moreover, related to this specific mission was the whole way I was being influenced by the concepts 
which were being birthed with regards to ministry to the un-churched in post modern culture, and 
ǘƘŜ ǿƻǊƪ ƻŦ ²ƛƭƭƻǿ /ǊŜŜƪ /ƻƳƳǳƴƛǘȅ ŎƘǳǊŎƘ ǿƛǘƘ ƛǘǎ ǿŜƭƭ ōǊŀƴŘŜŘ ά{ŜŜƪŜǊ {ŜƴǎƛǘƛǾŜ {ŜǊǾƛŎŜǎέ.  

 

In terms of the United Kingdom it was doubtlessly true to say that people were no longer turned on 
by going to church. They perceived that the chuǊŎƘΣ ƛǘǎΩ ǘŜŀŎƘƛƴƎ ŀƴŘ ƭŀŎƪ ƻŦ ƛƴǘŜƎǊŀǘƛƻƴ ƛƴǘƻ ǘƘŜ ǊŜŀƭ 
felt needs of community life [generally speaking], was a million miles from where people were at. 
And this was primarily affected by two major factors: Firstly, that the church was not speaking a 
genuine language of real relational desire to the un-churched community. Hence un-churched 
people felt that Christians were hypocrites who were only interested in them if they became the 
same sort of people as they were; not just by becoming Christians like themselves, but a certain 
brand that fitted the image of the church i.e. middle class professionals, working class etc.. Secondly, 
the church up until the early nineties had been very strategic in various kinds of evangelistic 
initiatives, which were method based, that had been interested in getting new members to fill seats. 
Although this is far too simplistic as a generalisation here, it nevertheless was the message that 
many un-churched and non-Christian people had come to expect. For instance this was confirmed 
again and again by many colleagues in ministry who found that people would come to Christian 
evangelistic meetings up to a point, but soon stopped attendance because, among other factors, a 
trained evangelism team would be interested in them, and fƻŎǳǎ ƻƴ ǘƘŜƳ ǿƘƛƭǎǘ ǘƘŜ άŎŀƳǇŀƛƎƴέ 
ώȅƻǳ Ƴŀȅ ǊŜƳŜƳōŜǊ ǘƘŜ ƎƻƻŘ ƻƭŘ άŎŀƳǇŀƛƎƴέ Řŀȅǎϐ ǿŀǎ ǊǳƴƴƛƴƎΣ ōǳǘ ƻƴ ŜƴǘŜǊƛƴƎ ŀ {ǳƴŘŀȅ ƳƻǊƴƛƴƎ 
church service they were widely ignored after, or not nurtured because Christian people widely 
considered that the job had been done by the professionals and they could get on with more normal 
church life.  Hence genuine love and relationships were if anything incidental almost by accident 
when it came to members forming meaningful relationships with new comers; it was hit and miss, 
and for the most part it was missing the mark badly. The professional evangelistic team left and 
went else where because church outreach was seen as a programme delivered by professional 
trained people who among other things had been trained how to target the needs of outsiders; if 
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you like they were professional friends ς although I knew many programme driven teams who went 
from place to place who had a great love for people, and they were far from ingenuous.  

 

Indeed they longed for churches to become genuinely mission minded looking out to reach lost 
people with the love of Christ, rather than looking in. They desired to communicate their heart for 
people to local church communities ς but broadly speaking this did not occur. Recently, I had a 
picture of a particular church with most people facing inwards toward each other in the circle with a 
few looking out. It was the sense that God was saying to me: 

 

ά¢ƘŜ ŎƘǳǊŎƘ ǘƘŀǘ ƭƻƻƪǎ ƛƴ ƻƴ ƛǘǎŜƭŦ ƛǎ ƻƴƭȅ ŦƻŎǳǎǎŜŘ ƻƴ ǇǊƻǘŜŎǘƛƴƎ ŀƴŘ ǇǊŜǎŜǊǾƛƴƎ ƛǘǎŜƭŦΣ ǿƘŀǘ L 
want is for the church to learn to look out as well with my eyes and my heart ς for I did not 
ŎƻƳŜ ǘƻ ƘŜŀƭ ǘƘŜ ƘŜŀƭǘƘȅΣ ōǳǘ ǘƻ ƘŜŀƭ ǘƘŜ ǎƛŎƪΦέ 

 

Although I am thoroughly convinced that this is true, to a large extent the church can be more 
interested in preservƛƴƎ ƛǘǎŜƭŦΣ ŀƴŘ ƛǘǎΩ ŜȄƛǎǘƛƴƎ ƛŘŜƴǘƛǘȅ, than sharing real love as Jesus commanded: 

 

ά[ƛǘǘƭŜ /ƘƛƭŘǊŜƴΣ ȅŜǘ ŀ ƭƛǘǘƭŜ ǿƘƛƭŜ L ŀƳ ǿƛǘƘ ȅƻǳΦ ¸ƻǳ ǿƛƭƭ ǎŜŜƪ ƳŜΤ ŀƴŘ ŀǎ L ǎŀƛŘ ǘƻ ǘƘŜ WŜǿǎ ǎƻ 
ƴƻǿ L ǎŀȅ ǘƻ ȅƻǳΣ Ψ²ƘŜǊŜ L ŀƳ ƎƻƛƴƎ ȅƻǳ Ŏŀƴƴƻǘ ŎƻƳŜΦΩ ! ƴŜǿ ŎƻƳƳŀƴŘƳŜƴǘ L give to you, 
that you love one another; even as I have loved you, that you also love one another. By this 
ŀƭƭ ƳŜƴ ǿƛƭƭ ƪƴƻǿ ǘƘŀǘ ȅƻǳ ŀǊŜ Ƴȅ ŘƛǎŎƛǇƭŜǎΣ ƛŦ ȅƻǳ ƘŀǾŜ ƭƻǾŜ ŦƻǊ ƻƴŜ ŀƴƻǘƘŜǊΦέ17  

 

So in another sense we are to selflessly serve the needs of the other without thought of our own. 
¢Ƙƛǎ ƛǎ ǘƘŜ ƘŜŀǊǘ ƻŦ /ƘǊƛǎǘΩǎ ƭƻǾŜΦ .ǳǘ ǘƘƛǎ ƛǎ ƴƻǘ ǘƻ ƘŀǇǇŜƴ ŀǎ ŀƴ ƛƴǿŀǊŘƭȅ ƭƻƻƪƛƴƎ ŎƛǊŎƭŜ ǇǊƻǘŜŎǘƛƴƎ 
itself, but it is rather to be magnetic in itself in the sense that we give this love to each other, and 
that we share it with all those that we meet ς the love of Christ is an attractive force like magnetism. 
.ŜŎŀǳǎŜ WŜǎǳǎΩ ƭƻǾŜ ƎŀǾŜ ƴƻ ǘƘƻǳƎƘǘ ŦƻǊ ǎŜƭŦΣ ōǳǘ ŀƭǿŀȅǎ ǎƻǳƎƘǘ ǘƻ ƎƛǾŜ ǎŀƭǾŀǘƛƻƴ ǘƻ ŀƭƭ ǘƘŀǘ 
responded to his love with openness and trust. By loving each other in the church we are like the 
creatures of revelation in the sense that they had eyes all around their heads ς we look out in every 
ŘƛǊŜŎǘƛƻƴ ŀǎ /ƘǊƛǎǘΩǎ ƭƻǾŜ Ŧƭƻǿǎ ǘƘǊƻǳƎƘ ƻǳǊ ƘŜŀǊǘǎ ōȅ Ƙƛǎ Iƻƭȅ {ǇƛǊƛǘ18. In other words we look out to 
give, rather than trying to take control and keep things safe and unchanging. This is a massive 
challenge. And of course we need to have intimacy with God so that we are continually putting our 
selfish desires for a nice comfortable life to death and rather living from a flowing relationship away 
from ourselves, and away from our churches, towards ŀƭƭ ǘƘƻǎŜ ƛƴ ƴŜŜŘ ƻŦ DƻŘΩǎ ƭƻǾŜΦ Church 
buildings are no longer the place where church happens effectively! 

 

Returning to the old programme driven days, I think it is clear that what God is asking of us is to 
model his love and his friendship to all around being based on our intimacy with him, and by being 
filled with the selfless sacrificing love of Jesus through his Spirit. This love poured out in our lives 
only works if it continues to flow out, and this means we need intimacy and power from Jesus Christ 
through his Spirit. So perhaps it was once true that the professional evangelists were experts at 
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 John 13:33 RSV 
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 Romans 5:5 
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winning people by their passion for bringing them to Jesus, but we must move away from the idea of 
the professional lovers and friends of sinners to becoming intimately on fire with a love like that of 
/ƘǊƛǎǘΩǎ ǿƘƛŎƘ ŎƻƳŜǎ ōȅ ǘƘŜ Ŧƭƻǿ ƻŦ Ƙƛǎ Iƻƭȅ {ǇƛǊƛǘ ƛƴ ƻǳǊ ƘŜŀǊǘǎΦ And the old ways of doing outreach 
ŀƴŘ ǘƘŜ ǳǎŜ ƻŦ ǘƘŜ ǿƻǊŘ άƻǳǘǊŜŀŎƘέ ƛƴ ƛǘǎelf demonstrates that it has a defined limit. What Jesus 
ǇƛŎǘǳǊŜŘ ǘƻ Ƙƛǎ ŘƛǎŎƛǇƭŜǎ ǿŀǎ ŀƴ ƻǊƎŀƴƛŎ ǊŜŀƭƛǘȅ ǿƘƛŎƘ ǿƻǳƭŘ ŀƭǿŀȅǎ ōŜ ƻƴƎƻƛƴƎ ōŜŎŀǳǎŜ άŀƭƭ ƳŜƴ ǿƛƭƭ 
ƪƴƻǿ ǘƘŀǘ ȅƻǳ ŀǊŜ Ƴȅ ŘƛǎŎƛǇƭŜǎΣ ƛŦ ȅƻǳ ƘŀǾŜ ƭƻǾŜ ŦƻǊ ƻƴŜ ŀƴƻǘƘŜǊΦέ  .roadly speaking the concept of a 
relatively short period of out reach has ŀŦŦŜŎǘŜŘ ǘƘŜ ŎƘǳǊŎƘ ƳŜƳōŜǊΩǎ ǾƛŜǿ ƻŦ ǘƘŜ ƛƳǇƻǊǘŀƴŎŜ ƻŦ ǊŜŀƭ 
love and relationship with people. Even though the campaign days are past we have bought into the 
programme driven days which we have been somewhat thoughtlessly borrowed from our north 
American cousins; and this to a large extent because we have not thought through the very 
ŦƻǳƴŘŀǘƛƻƴŀƭ ƳŀǘǘŜǊ ƻŦ ǊŜƭŀǘƛƻƴŀƭ ŀƴŘ ƛƴŎŀǊƴŀǘƛƻƴ Ƴƛǎǎƛƻƴ ǿƘƛŎƘ ƛǎ DƻŘΩǎ ǿŀȅ ƻŦ ƎŜƴǳƛƴŜƭȅ ǊŜŀŎƘƛƴƎ 
people19, particularly in European post modern culture. 

 

Looking back over the past 60 years we can see how we have arrived at a point which is very 
different in the very real challenges which we now face as a church. In broad terms we cannot 
expect people to join churches today because the church is not communicating in a radically 
different language of Christ-like love in a way that people are identifying with. And this is further 
compounded by the massive changes that secularisation has transformed the way people relate to 
society. Broadly speaking in post war Britain [1945 ς 1959 roughly] Christian religious education in 
schools was widely, if not totally, made available to children.  Of course it was still part of basic 
school policy into the sixties and seventies as well, but pluralism, secularism and changes toward a 
multicultural society created a new sense of relativity as well. Acts of Christian worship were 
conducted in schools it is true until the late eighties, but the Sexual revolution of the sixties 
transformed the will of society away from traditional religious uniformity which was more ritually 
based by then, than relationally based. In post war Britain, teachers, if not committed Christians, 
paid far more than simple lip service to religious education in the curriculum because it was 
considered to be a core value of a Christian country. Family life was still well defined by church 
attendance, and in many instances bible readings, and night time prayers with the children; So 
Christian faith was part of the fabric of the normal relationships which children had with their 
teachers, and with their families. 

 

There were two major consequences of this environment. Firstly, the fundamentals of Christian 
belief were taught, and were intelligible to the young and the rising next generation of adults who 
would enter into the decade of the 1960s, and secondly, these teachings had been attained in the 
form of genuine caring human relationships ς which meant that they were given real life credibility. 

 

So the post war generation had come to understand Christian faith in terms of ƛǘΩǎΩ ƴƻǊƳŀƭƛǘȅ ƛƴ 
human life as a natural part of caring and nurturing relationships. Hence people could respond to 
Christian evangelism conducted by various denominations far more readily and naturally than post 
modern culture can because of the normative nature of what they had come to in principle accept as 
at least theoretically true as a normal part of their life and development. So the information that 
explained faith was already intelligible to them, because it had been given credibility to them 
through genuine human relationships fostered in their families and with their teachers. Today [2008] 
8% of the British population attend church regularly with a further 10% attending sporadically. This 
means that less than 20% of the population of the UK have any familial expectation of transmitted, 
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core, traditional values about religious experiences of worship. In post war Britain the expectation 
was probably that 70/80%20 of the families of British population supported church life to lesser or 
greater degrees. As only 8% go regularly in the early part of the 21st century we may deduce the 
social and cultural transmitted deficit of awareness of being involved in church community life! 

 

And this second point is vital to grasp. People do not accept new truths or ideas based on whether 
they make sense or not, so much as they do because they feel right as part of their affirming human 
relationships with others, society and in their families and friendship groups. There was a history of 
these relationships still in the fabric of the post war families and in the education system. Of course 
the war had disrupted so much of family life, and this had also initiated a destabilisation of peoples 
old accepted values and beliefs about God as well, but when people are challenged they can either 
seek safety in what gave security in the past as much as seek other ways to reclaim it. To a great 
extent post war Britain still sought security in the religion of their fathers. We know this was radically 
challenged particularly in the 1960s with the birth of the so called liberated generation of the hippie 
movement, and the explosion of personal and sexual freedom, but this is part of the broader story of 
the steps which have led to current post modern culture of the late nineties and early 21st century. 
What I really want to draw attention to is the radical difference between post war Britain and 
current post modern trends in culture in Britain and Europe. 

 

And this has to do with a fundamental difference between un-churched people today and 
acculturated churched people of the post war period. The majority of people today do not have 
Christian education as part of family life or school life. This means they do not have a memory of the 
relational importance of this to their personal family histories, and neither do they have it as a 
normative memory based on the educationally nurturing environments of schools. 

 

This means that children [generation Y], youth, young families or even grand parents do not retain a 
positive relational memory of church attendance, church life, and Christian faith. Un-churched 
people do not have the fundamentals in place in other words. They do not trust religious institutions 
as post war people were more disposed to do, and they do not have any genuine meaningful 
relationships with Christian people in the volume of relational contacts as a society of yester year 
could boast. Of course some will have such relationships, but often these relationships are defined 
by mutual respect for each other, more than that one Christian friend or acquaintance makes up for 
the deficit in the un-ŎƘǳǊŎƘŜŘ ǇŜǊǎƻƴΩǎ ƴƻǊƳŀƭ ƘǳƳŀƴ ŎƻƴǘŀŎǘǎΦ 

 

So this leads to a net result. Un-churched people need to form genuine relationships with Christian 
people whether they become Christians or not. In the first place they need to know that it matters 
not to their relationships with Christian people whether they become Christians or not. It can take a 
long time for people to move from the place where they have good Christian friends to the point 
where they might start to explore Christian faith let alone a real relationship with God. Of course 
DƻŘΩǎ {ǇƛǊƛǘ ƛǎ ƛƴǘƛƳŀǘŜƭȅ ƛƴǾƻƭǾŜŘ ƛƴ ǎǇŜŀƪƛƴƎ ƛƴǘƻ ǇŜƻǇƭŜΩǎ ƭƛǾŜǎΣ ōǳǘ ǿƘŜǘƘŜǊ ǿŜ ƭƛƪŜ ƛǘ ƻǊ ƴƻǘ Ǉƻǎǘ 
modern people need to find the face of Christ in us, mostly, before they will seek the face of Christ 
personally for themselves. 5ƻƴΩǘ ŦƻǊƎŜǘ ǘƘŜȅ ŀǊŜ ŀǎƪƛƴƎ ǘƘŜƳǎŜƭǾŜǎ άŘƻ ǘƘŜǎŜ ǇŜƻǇƭŜ ǊŜŀƭƭȅ ƘŀǾŜ 
love? Can they be trusted? Are they after something from me? Is their God fƻǊ ǊŜŀƭΚέ [Ŝǘ ǳǎ ƴƻǘ 
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forget that God works through his body ς the people which make up his church21. God values 
genuine intimacy and loving relationships22 ς and guess what ς he made us like him ς to be in his 
image ς so we need to do the same; and un-saved people [to coin a phrase] want real love. They will 
ǎƴƛŦŦ ƻǳǘ ŀ ƘȅǇƻŎǊƛǘŜΣ ŀƴŘ Ƴƻǎǘƭȅ L ǘǊǳǎǘ ǘƘŀǘ ǘƘŜȅ ŀǊŜ ǊƛƎƘǘ ǿƘŜƴ ǘƘȅ ŘƻƴΩǘ ǘǊǳǎǘ ŀ /ƘǊƛǎǘƛŀƴ ǘƘŜȅ ƘŀǾŜ 
known for a while ς because they sense a lack of genuine Christ-like love flowing out of that person. 
Of course other factors can make them dislike us not just because we do not love them! 

 

This was not the case in post war Britain to the extent it is the case today.  People were far less 
inclined to question motives. Of Course people will always be attracted to Christ when they have 
genuine loving affirming relationships with Christian friends, but in post war Britain people had a 
strong folk memory of school, state, church and family affirming Christian faith as a normal part of 
trusted relationships, which more readily meant that people attended church and received 
catechesis from the leaders there. So they more readily found a saving relationship with Christ than 
is the case for post modern people. They are faced with far bigger barriers, and fundamentally the 
biggest is that for the most part an un-churched person needs to make at least ten good Christian 
friends before they will attend church, or for that matter seek a relationship with God at all. 

 

Post modern people want relationships with genuine loving23 and caring Christians often a long time 
before they will seek God for themselves, or even go near a church; in other words we cannot expect 
them to come to us, but we need to go out to them every day of our lives. We are each living stones 
building the church wherever we are to be found24. Church is not about the building and never was, 
WŜǎǳǎ ǎŀƛŘ ǘƘŀǘ ƘŜ ǿŀƴǘŜŘ ǘƻ ǘŀƪŜ ǘƘŜ ŎƘǳǊŎƘ ŀǿŀȅ ŦǊƻƳ ōǳƛƭŘƛƴƎǎΣ ŀƴŘ ōǳƛƭŘ ƛǘ ƛƴ Ƙƛǎ ǇŜƻǇƭŜΩǎ ƭƛǾŜǎ 
and they in the communities around them25. In other words un-churched people test their 
relationships with Christians to see if they really are genuine, not in a church but in the crucible of 
local communityΦ ¢ƘŜȅ ƴŜŜŘ ŎƻƴŦƛŘŜƴŎŜ ǘƘŀǘ ǿŜ ǊŜŀƭƭȅ ŀǊŜ ŦƛƭƭŜŘ ǿƛǘƘ /ƘǊƛǎǘΩǎ ǎŜƭfless love.  Because 
the big question of un-churched people today is [and I emphasize it again] άŘƻŜǎ ǘƘƛǎ ǊŜŀƭƭȅ ǿƻǊƪ ŦƻǊ 
my new friends? Do they really genuinely care for me? Are they after something from me? What if I 
ŘƻƴΩǘ ōŜŎƻƳŜ ƭƛƪŜ ǘƘŜƳ ǿƛƭƭ ǘƘŜȅ ŀōŀƴŘƻƴ ƳŜΚέ ¸Ŝǎ ǘƘŜ ōƛƎ ǉǳŜǎǘƛƻƴǎ ƘŀǾŜ ǘƻ Řƻ ǿƛǘƘ genuiness and 
does it really work? And this can only be demonstrated to un-churched people today by real 
Christians really living as Christ lived and behaved becoming incarnate amongst them through us. Of 
course I am not saying that the Spirit of God cannot save people, and draw them to himself! 
However, like it or not, post modern people are looking for what works in real life case examples in 
their relationships with the people of Christ. 

 

Coming back to the original thesis of this chapter it is through children and young people that 
parents will seek what is genuine by seeing what is really making a difference to their children. 
Younger people are far more open to building relationships with people than adults. Parents want 
their children to have more than just facts that will help their futures they also want them to find 
genuine helping and caring relationships which will make for the very best for their loved offspring.  
This may happen in a church club, but mostly it needs to happen in our homes. They want their 
children to really find an eternally loving God even if they are too scared or to sinful, or to fixed in 
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their ways to do it! They accept their children can be safely inquisitive in a way that they feel too 
uncomfortable in the first place to be. This may seem to fly in the face of much modern thought 
about secular society, but if we approach un-churched parents in the right way, then we will 
certainly be given the chance to inform their children and young people about Christ. Believe it or 
not, I know from experience that it is true. In the first place God showed me by experience that it 
was true, and showed me that this is one of the ways he wants to reach un-churched society today.  
At this stage I want to say this book is not about a programme to be followed, but it is about the 
Ǉŀǎǎƛƻƴ ƻŦ DƻŘΩǎ ƎǊŜŀǘ ǎŜƭŦƭŜǎǎ ƘŜŀǊǘ ǘƻ ƎƛǾŜ Ƙƛǎ ƭƻǾŜ ŜǘŜǊƴŀƭƭȅ ǘƻ Ƙƛǎ ŎƘƛƭŘǊŜƴΦ ¢Ƙƛǎ ōƻƻƪ ƛǎ ƳŜŀƴǘ ǘƻ 
ōŜ ǇŀǊŀŘƛƎƳ ǎƘƛŦǘƛƴƎΣ ŀƴŘ L ŀƳ ǿǊƛǘƛƴƎ ƛǘ ƴƻǘ ōŜŎŀǳǎŜ LΩƳ ŀƴ ŜȄǇŜǊǘΣ ōǳǘ ōŜŎŀǳǎŜ L ǿŀƴǘ ǘƻ ōŜ ŀōƭŜ ǘƻ 
ǎƘŀǊŜ DƻŘΩǎ Ƴission of love alongside him unselfishly. He seems to be shifting my paradigm. May it 
ōŜ ǎƻ ƛƴ WŜǎǳǎΩ ƴŀƳŜ ŀƳŜƴΗ  Hence our next chapter will explore how God took Jenny and I on our 
next learning experience in ministry as  he taught us how he looks at people, and how he wants to 
transform society through his people. hŦ ŎƻǳǊǎŜ L ŀƳ ƴƻǘ ŎƭŀƛƳƛƴƎ ǘƘŀǘ ǘƘƛǎ ōƻƻƪ ƛǎ DƻŘΩǎ ƻƴŜ ŀƴŘ 
only answer to church growth, I am rather seeking to share the part of his heart which he has 
revealed to me with those whose hearts rŜǇƭȅ ǿƛǘƘ ƳƛƴŜ άǘƘƛǎ ƛǎ ŀ ƧƻǳǊƴŜȅ ǿŜ ǿŀƴǘ ǘƻ ǘŀƪŜ ǿƛǘƘ ȅƻǳ 
ŀǎ ǿŜƭƭ WŜǎǳǎέΦ L ŀƳ ƴƻǘ ǿǊƛǘƛƴƎ ǘƘƛǎ ǿƛǘƘ ŀƴȅ ǎŜƴǎŜ ƻŦ ǇǊƛŘŜΣ ōǳǘ ǊŀǘƘŜǊ ǿƛǘƘ ŀ ǘǊǳŜ ƘǳƳōƭŜ ƘƻǇŜ ǘƘŀǘ 
ǘƘŜ ƭƛǘǘƭŜ ǘƘŀǘ L ƘŀǾŜ ƎǊŀǎǇŜŘ ƻŦ DƻŘΩǎ ǇŀǎǎƛƻƴŀǘŜ ƘŜŀǊǘ [which is infinite and incomprehensible to 
me] might inspire others to move forward in his love for all men and women, boys and girls, young, 

middling and elderly. 

A Comparison Between Post War Britain & Post Modern Britain in terms of shift in terms of Church 
Attendees 

 

The chart above gives a rough comparison of the percentages of churched compared to un-
churched attendees in the post war period and the post modern period. Although this must be 
considered notional at best the transformation that has taken place in terms of those who are 
churched compared to those who are not represents a rough graphic illustration of the differences 
between two epochs in British society in terms of a world view which was once based notionally 
on a Christian ethos, and a country and culture which identified itself in these ways to the present 
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post modernism which is multi cultural and multi faith, at least in a notional sense! Those in the 
post modern category have 8% regular church attendees, which was 9% in the 1989 church census 
period. So 1% have left in the period 1989 ς 2007 ς roughly. 10% sporadically attend when they 
feel like it, and a further 20% are disaffected from the church no longer considering its life and 
institutions relevant to their lives although such people may notionally call themselves Christians 
in some sense.26 
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 Brierley, 1991: Whole Book & Vexen Crabtree, 2007: Whole document. The above chart has been derived via 
a number of sources, with some juxtaposition. 




